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CULTURAL 
AMNESIA





By the term “Cultural Amnesia” I refer to a diagnosis of a condition that has 
been caused by external damage or trauma. This may result in a society 
forced to forget about their roots, culture and connection to the landscape, 
once been embraced by a community as a whole but now been forgotten 
and replaced by different ideals that are displaced from context. 
It is an assumption that something is missing or is about to be forgotten, 
that would have disastrous consequences. The causes of the amnesia need 
to be diagnosed and identified and their possible effects imagined.
The term “Culture” here can refers simply to the way how have been done 
and developed in a specific context from the beginning of times. Cultural 
amnesia, then, would be the widespread ignorance of and indifference to 
what used to be important but has now fallen into forced displacement, 
resulting in a possible “dystopian future”. 
The aim of the research is to analyse the recent developments in Norrland 
and the Sápmi areas that are largely affected by capitalist space produc-
tion. It highlights also the story of displacement and injustice the Sámi have 
suffered. There has been an exploitation of the Sámi rights by the govern-
ment and evidence of the Swedish state land theft from the Sámi. The real 
repression began with the modernization of society, where the causes lay in 
factors  like the need for forest, agricultural efficiency and new definitions 
of land ownership. Today the indigenous people find themselves fighting 
a battle against the state and multinational mining companies, while their 
land, cultural heritage and their way of life is at stake.

 
Can we imagine a cure, a plan of care or an antidote to Cultural Amnesia?

Abstract

Norrland is developing Cultural Amnesia
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Hatta’s Reindeer

“Hatta’s reindeer” is an old Sámi well-known tale that has inspired stories 
and imaginations about life’s tribulations. The way stories are told in Sámi 

culture is that a story includes a lot of story lines simultaneously – one 
digression leads into another and so on.

There is a white reindeer in the Nordiska Museet in Stockholm, captured 
in a glass box as an exhibit of the Sápmi exhibition. 

The white reindeer was made by Jöns Paulus Mickelsson Hatta. The story 
goes that Hatta lost the whole of his reindeer heard and found himself 
alone and poor. He then used his cultural knowledge to start making 
small figures of reindeer that soon became so popular that he earned 

enough to buy a new herd of reindeer and continue his livelihood. 
The small figures were admired for the skillful craft and knowledge, 

so that the small figures are very lifelike of real reindeer. All the pieces 
were put together from real reindeer fur and antler in such a way that it 

matched almost perfectly to a real reindeer. 

6



Jöns Paulus Mickelsson Hatta was 
a successful reindeer herder in the 
North of Sweden. 
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One of Hatta’s reindeer figures was 
taken from Sápmi and exhibited in 
the Nordiska Museet in Stockholm. 
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Authentic Reindeer 
from Sápmi 

10



11



12

After years of displacement in Stockholm, Hatta’s Reindeer was finally 
released from the glass box and taken back to the North, to the Umea 

Cultural Year event. A place where Sámi symbols were projected by lasers 
to the sky and Sámi artifacts were hung everywhere around the city.



The view from the river 
to towards the Umeå  

city centre is contrast-
ing to the memories of 
reindeer races held on 

the very same spot years 
ago. 

There are foreign space-
ships landing, straight 

from Denmark, on top of 
old houses  . While new 

housing identical housing 
packages pop up every 

other minute. 
The skyline is dominated 
by cranes, that carefully 
displace the old and as-

semble new Utopias.  
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Leaving Umea, outside 
the new city center 

were traces  left by the 
rapid development and 
growth of the new city. 
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The reindeer left the 
unfamiliar city and 

searched for  the lands 
of Sápmi,  where he 

had been created by 
Hatta, only to find 

a image even more 
bleak.



18



2319



24

CULTURAL 
AMNESIA

20



Part I Part II

Norrland and Sámi
as

 the “Other”

Capitalist Space 
Production

Index
Cultural Amnesia

Abstract:
Norrland is developing Cultural Am-
nesia

“Hatta’s Reindeer”
 short story

Table of Contents

Landscape of actions index

Introduction
Spread of Amnesia
“Dystopian Future of Norrland”

Landscape of Actions [1]

4

5

21

23

25
27
29

31

CULTURAL 
AMNESIA

Norrland

Norrland as the “Other”
Postcards from the North

“Blackboxing” the culture 

Landscape of Actions [2]

Landscape of Actions [3]

40

41
42

43

47

53

60

61

63

65

Capitalist Space production 
in Norrland 

North and south axis 

Hidden Future of  Norrland

Landscape of Actions [4]

 

Table of Contents

21



Spatial Justice

Part III

About Spatial Justice 

The Metamorphosis of the 
Socio-political Landscape 
of Norrland

The Sámi way of 
organization in space 

Landscape of Actions [5]

72

73

77

79

Emergent 
Subjectivities

Part IV

Spatial knowledge 
and 

Imaginations

Part V

Acknowledgements 

Bibliography

Landscape of Actions [6]

Speculative Design:
“Wandering City” 

The Art of Protest 

Landscape of Actions [3]

22

83

85

107

109

96

97



Landscape of Actions

Archaism, amnesia and anarchy in/of architecture.
Participation in an international workshop

Iceland, 2014 summer

1

2

Umea2014, Sámi Week, Västerbotten Museum
Observing / listening / participating / interviewing  

2014 - 2015 

3

Expedition
A trip around Norrland 
Umea - Nordmaling - Resele - Hällnäs -  Arvisdjaur - Jokkmokk - Kallak-Gállok - Porjus
2015 march

The landscape of actions presents the list of Interventions and explorations of the dif-
ferent areas of the research, presented in the different chapters in the book accordingly. 

Intervention
Exploring Sámi architecture

2015

23



Expedition
A trip around Norrland 
Umea - Nordmaling - Resele - Hällnäs -  Arvisdjaur - Jokkmokk - Kallak-Gállok - Porjus
2015 march

4

Ersboda project
Participation in group project ln Liai 9
2014/2015

5

Intervention
Exploring Sámi architecture

2015

4

Imaginations and speculations 
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“What local people?”

Clive Sinclair-Poulton, Beowulf Mining company, 2013

N

Kallak-Gállok
Jokkmokk

Umea

Stockholm

Beowulf mining site Kallak-Gállok 



Clive Sinclair-Poulton, Beowulf Mining company, 2013

The exclamation “What local people?” was made by Clive Sinclair-Puolton, Chair-
man of the Beowulf Mining company, when asked how the planned iron mine in 
Gallok, near Jokkmokk will affect the local community of the area. He famously 
showed a picture of clear-cutting in the specified area, implying that the area was 
completely empty, meaningless and therefore just waiting to be exploited and trans-
formed into profit, as if though the people living in the north of Sweden, the Sápmi, 
didn’t even exist.1 It is a shallow and extremely disastrous view from a company 
head about to initiate a large scale transformation into the landscape of Norrland. 

This reflects the mentality behind the colonization of Norrland, the way mines and 
other land exploitation activities through-out history have imposed and continue to 
impose their oen logics of transformations of the physical and social dynamics of 
the landscape. It creates a new socio-economic metamorphosis of the landscape. 
The mining activities and energy production have increased in the recent years, 
threatening to destroy nature and culture in the name of short-term economic 
gains in order to maximise company profits. In an attempt to gain local and interna-
tional backing for their projects, and to appease investors, mining companies claim 
that no local people and nature are affected. 

This thesis is partially a reaction to the widespread belief of these lies, an inherent 
side effect of neoliberal growth processes. The research investigates the current 
condition of the landscapes of Norrland in relations to their history and the rest of 
the world and uses the Sámi culture as a tool to understand these processes and 
their effects on the socio-political landscape. 

The work is also an attempt to switch the representation of capitalism and mod-
ernization as “normal society” into something absurd, exotic and primitive, with the 
help of an investigation of the traditional knowledge and contemporary organiza-
tion and mobilization of the Sámi as a source of new imaginations and a potential 
way to give answers to the difficult conditions and the future of Norrland from the 
dictates of economic growth in order to secure its future has been so far mainly  
liberating Norrland from economic growth towards a future has been mainly lead 
by the Sami, so it is now important to bust the myth of invisible and insignificant 
local people, and to highlight the need for a  broad opposition to the processes 
and logics of capitalist space production which lead to environmental and cultural 
destruction. 
The extinction of cultural knowledge of a specific landscape returns it to the status 
of “wilderness”, making it an empty land with barely seen remnants of former occu-
pation: quite a dystopian future.

1    kolonierna.se. URL: https://kolonierna.wordpress.com/2013/07/25/what-local-people-what/
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Norrland is developing Cultural Amnesia.

This map illustrates the main argument of this thesis: Capital-
ist Space production is causing Cultural Amnesia.
Culture here refers to the specific knowledge about the land-
scape of Norrland and how to organize in it. The land is an 
important resource.  And with “Cultural Amnesia” we are 
dealing with the embarking scarcity of knowledge and the  
loss of a crucial resource for the livelihood of Norrland. 
The research points to and analyses the factors causing Cul-
tural Amnesia. The aim is to examine these underlying forces 
and highlight the possible cures for this condition, that would 
provide new imaginations in order to counteract to the bleak 
,speculated dystopian future.  
The map of “The Spread of Cultural Amnesia” can also act 
as a summary to the structure of the research. The aim is to  
identify the cause in the form of capitalist space production, 
the effects of the colonization of Norrland by the Swedish 
State. The concepts and philosophies behind the ways  in 
which by the Sámi organize is space, and the human knowl-
edge associated with a place are pointed out as a potential 
sources of cure for the spread of Amnesia. More potential 
for cure is found also in the emergent subjectivities and acts 
of protest against the ongoing processes of land destruction 
and exploitation that are characteristic of our times and the 
main cause of amnesia. 
The work includes also imaginations and speculations in or-
der to reflect about the need to start devising alternative 
answers and paths to the difficult issues and futures of the 
region and its inhabitants. What could be the course of ac-
tion and a way forward from the current condition? There is 
a need to explore spatial changes that go beyond building 
construction and to engage socially and politically as agents 
of spatial change in more extensive ways. 2

The Spread of Cultural Amnesia

2  Castle, Helen.(2012) Editorial. Scarcity: Architecture in an Age of Depleting Resources, 218, 5. 

Cause of Amnesia

Cities
----------------------
Urbanisation 
Centralisation

Mining

Potential Cure

Conflict
----------------------
Act of Resistance
Mobilisation
Activism

Legend

Spectrum of Amnesia
High level of loss

Low impact / Cure 
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KIRUNA

JOKKMOKK

LULEA

UMEA

PITEA

SKELLEFTEA

Camp Kallak-Gállok

Reindeer routes

Mobilization of activists
Multimedia coverege
Protest Art
Contemporary Sámi Art

#SUOHPANTERROR

Resistance to
mining company 
 
2013

Resistance to
mining company 
in Rönnbäck 

Sources:
Nordregio (http://www.nordregio.se ; Johanna Roto)
Norge Mineral Sources (http://www.norgemineralresources.com/s/home.asp)



Ownership 
Privatisation 

Displacement

Capitalist Space ProductionLand Exploitation

Dystopia

Spatial Knowledge

Spatial Justice The ground 
deformations 

became 
apparent

Traditional Use of Land

Production of Landscape

The moving [re-development] 
of Kiruna 
Kirunavaara (LKAB), 
undermines the current town 
center. 

The “whiteness” to represents 
landscape full of meaning, 
knowledge and culture.
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Dystopian Future of Norrland

The image explores the landscape of Norrland throughout time. The whiteness is normally used for land-
scapes that today are represented in the modernized society as empty, ready to be exploited, privatized 
and inhabited and made into profit. Black landscapes used here to represent the Kiruna mine, are viewed 
instead as full and inhabited, therefore containing significant meaning. The work tries to turn this perception 
around: the white landscape should then be viewed as full of knowledge and meaning, as the earth is the 
basis for our survival and the blackness could represent contemporary exploitation, where all the meaning 
is taken out from the earth, resulting in the loss of knowledge, the spread of cultural amnesia and the con-
stitution of a dystopian future. 



Ownership 
Privatisation 

Displacement

Capitalist Space ProductionLand Exploitation

Dystopia

Spatial Knowledge

Spatial Justice The ground 
deformations 

became 
apparent

Traditional Use of Land

Production of Landscape

The moving [re-development] 
of Kiruna 
Kirunavaara (LKAB), 
undermines the current town 
center. 

Hydropower plants 
and windturbine farms 
constructed in Norrland 
and Sapmi

The moving [re-develop-
ment] of Kiruna 

Kirunavaara (LKAB), under-
mines the current town center. 

Most buildings are moved or 
demolished. The town center 

is displaced 3 km east.

The ground 
deformations 

became 
apparent
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Archaism, amnesia and anarchy in/of architecture.
Participation in an international workshop

Iceland, June 8-20 2014

1

In the summer of 2014 I participated in an International workshop in Iceland that in 
many ways could be considered as my starting point for the Thesis project. 
The workshop was a interdisciplinary platform with people from various different 
fields with complimentary knowledge. It was an intensive two weeks of interesting 
discourse in the subject themes of archaism, amnesia and anarchy in architecture,in 
the extreme setting of Iceland. It gave an opportunity to get a hands-on experience 
on the turf house building tradition and gain extensive knowledge about Iceland’s 
current condition in the political, economic and cultural landscape and the issues 
around energy production and sustainability, while engaging in the theoretical and 
critical discussion. Iceland is prized by being on of the leading countries in the world 
for sustainable energy production and it is a popular destination for tourism. On the 
other hand the energy production is creating issues around land exploitation and 
many places of nature are being affected and transformed by dams and urbaniza-
tion.
As participants of the workshop we lived in the old turf house in course of the two 
weeks, getting a brief experience of how to dwell in these houses, while contem-
plating on the possibilities and potential in appropriating this tradition and typology 
in the contemporary architecture. A lot of this knowledge can be considered very 
useful for the contemporary discourse, as a lot of these qualities have disappeared 
from the current architecture that is being built in Iceland and in the rest of the 
world today.
The practical knowledge of turf building gave me insight into the way the construc-
tion of a turf wall is a very intuitive process. It is a way of building that requires a lot 
of knowledge and respect for the Icelandic nature and the conditions it provides. 
It also gave an insight into the melancholic and fragile landscape of Iceland that 
provides many extreme conditions. 

Landscape of Actions

8.06.2014
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The workshop opened a discourse for me to explore the meaning and potential 
of cultural heritage in the transforming socio-political landscape of Iceland. And 
how it is affected by the neoliberal processes of today, where the capitalist space 
production is overwhelming. The turf houses are a perfect example of how to live 
in harmony with the nature. The architectural heritage of the “Íslenski bærinn” has 
developed through a deep understanding of the nature and the relationship be-
tween the dwelling and the landscape that has resulted in a building typology with 
ecological sensitivity and deep contextual awareness.

From the workshop I started to explore the same questions and transformation in 
Norrland, where I have been living since the summer of 2013, in the context of the 
Master Thesis. 

arrival to
Íslenski bærinn

Building workshop - 
turf, stone, soil and clay

CONTEXTUAL READINGS
Juhani Pallasmaa 
Markus Miessen 
Gilles Deleuze & Felix Guattari
Marion von Osten
Patrik Schumacher
Gaston Bachelard

 

Critical workshop  
w/Markus Miessen

EXCURSION to Þjórsárdalur 
valley - highland

lecture Andri Snær Magnason.

Critical workshop

Building/
design workshop

personal project 
sumission

8.06.2014

20.06.2014

departure
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Accommodation in a traditional turf house 

Turf building workshop by artist Hannes Larusson.
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Theory seminars conducted by Hildigunnur Sverrisdóttir 

River Valley 
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Dammed river  

Lecture and field trip by Andri Snær MagnasonHydro-electro plant
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Norrland 
as the Other

PART I





 

“If we think of Norrland as a brand, and 
there certainly are many who are trying 
to do so, we can conclude that there is 
a lot of uncertainty about what it should 
contain.
Norrland is the northern lights kingdom, 
a quiet and tranquil wilderness with the 
presence of Sámi, moose, nature experi-
ences full of condensed spirituality.
On the one hand Norrland is also open 
for business. Here you are welcome if 
you want to open a mine without hav-
ing either the capital or environmental 
thinking, cut down a lot of forest, set up 
an awful lot of wind turbines and test fly 
military aircraft over wilderness. Yes, turn-
ing off the migration routes for fish and 
drying up the entire river stretches is also 
quite ok.”

Po Tidholm.
(2015) Vad ska varumärket Norrland fyllas med?. Öp. 



N

Norrland is the northernmost part of Sweden, classified as the periphery of Europe. The gen-
eral view on the North of Sweden is closely tied to it’s unique geography, it is referred to as a 
vast region and a sparsely populated hinterland. 
The area also contains Sápmi, the traditional land and home of indigenous Sámi people. Their 
traditional land includes parts of the present day Sweden, Norway, Finland and Russia, long 
before these states and borders, as we know them today, existed. 
“Norrland” as a term itself is not an administrative region. It is referred to as the land in the 
north. Since it has come into use to explain the northern parts of Sweden, it has been a com-
bination of different geographies, histories, climates and borders, but it also represents an idea 
and imagination that is constantly being reproduced and reworked. The term is used widely 
in the contemporary discourses to explain the relationship of the north to the Swedish nation 

state. 3

Stockholm

Umea

Norrland
58% of the Swedish nation

Sápmi
Area compromises of 4 nations

Norrland

3  Eriksson, M. (Re)producing a periphery. Popular representations of the Swedish North. Umea. Original i Umea AB. 2010. 
P.26
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“Representations are not mere mirrors of the world. They enter directly into its 
fabrication.” 
Derek Gregory 

With the period of modernization in Sweden and the rest of Europe, the “modern” 
society is constantly perceived and represented as the “normal” society, where the 
“us” lives.  Norrland  has been represented as different from this modernity and 
constructed as the Other. 

Many images are attached to Norrland: on the one hand it is perceived as an area  
of authenticity and exoticism: a magical winter wonderland with northern lights, 
reindeer, Sami people with their unique “Saaminess” and primitive ways of life, dog 
sledding and a worry-free life in the mountains.  (An idealized image of the north 
that can be easily marketed to the rest of the world and the experience sold to ex-
cited tourists.); on the other hand Norrland is also marginalized and viewed as the 
periphery of Europe, underdeveloped and empty, where open landscapes provide 
opportunities for profit making through land exploitation and industrialization. The 
view on Norrland as the Other, a place remote and distant from the civilized world, 
has helped to justify the process of land exploitation and colonization of a remote 
land, the periphery to be discovered and used for profit. 

Regional and national identities are constructed as a part of neoliberal discourse. 
Norrland is perceived and represented as a place without a future, characterized by 
out-migration and a constantly aging population, where there are no career pros-
pects in the context of the “highly developed Swedish society”. The wastelands old 
farms and the Sápmi area are just empty space, ready to be exploited by mining 
industries, as it is seen as only way to make the land productive, to create jobs and 
prospects for the area. The imaginary ideals of the urbanized areas and rest of the 
Europe are projected on the North as the only possible meaningful future of the 
territory. In this way Norrland is turned into a machine that produces energy and 
products that are ruthlessly consumed by the rest of the world.

 

Norrland as the Other

4  Eriksson, M. (Re)producing a periphery. Popular representations of the Swedish North. P.26

41

4



 
 

Postcards from Norrland, 1950

These postcards were created in the 1950 as a 
social commentary on the view on the North 
of Sweden as something peripheral, distant 
and foreign. The polar bear could be the sym-
bol of this exoticism perceived by the South 
and the rest of the world. The cards were a 
way to assert the image of Norrland in a com-
ical way, as though saying that Norrland is so 
far away in the north, that there are even polar 
bears roaming on the streets in the city cen-
ters. 



 
 

 
 

Through history, Sámi culture is represented as something exotic and different from  
normal society. The specific image of “Saminess” has been developed through var-
ious representations in museum exhibitions, literature and media. “Blackboxing” is 
a useful analytical tool, used by Bruno Latour. It explains how a concept is taken as 
a matter of fact not questioned in the research field. If one looks at the Sámi,  the 
stuffed reindeer, clothed mannequins, raised tents, handicraft, and traditional reli-
gious items have become standard elements to explain the complex culture of the 
Sámi, that is treated as the authentic representation of a culture. These items loose 
a large part of their specific meaning by being taken out of context and creating 
simplified stereotypes. 
This can be applied to explain how museum exhibitions have a important social 
and political impact in relationship with the way in which they choose to exhibit the 
various artifacts and materials, since the content of these exhibitions tends to be 
taken as the universal truth, museums and similar institutions have in many ways 
helped to assert the image of the exoticism of the North and the Sami as the Other. 

Ernst Manker (1893–1972), who was a curator and a scholar at the Nordiska Museet 
in Stockholm, the Swedish national museum of cultural history, was very concerned 
with the culture of the Sámi. Through the years he collected material from the 
north. His research was conducted in a time when both the Sámi and the Swedish 
society went through profound changes at the peak of modernization and the 
construction of the Welfare State. The objects that he collected and selected in the 
20th century are still understood as the main representatives for Sámi identity and 
are still used to define and tell  the history of the Sámi.
Manker saw the traditional Sámi as a disappearing culture. When modernization 
and mass consumption began to change the society and impose on the Sámi ways 
of life, he wanted to “rescue” as much material as possible and put it away to mu-
seums and archives, for future research. He saw this as a possibility for the Sámi to 
safeguard knowledge about their own history and culture in the archives so that  
the Sámi could finally build a monument to their traditional culture and become 
modern. Manker as many others at the time, saw modernization as a natural and 
inevitable process. The museum in this instance is seen as the  emancipator of the 
Sámi in societal change.5

The story of Manker is also an example of the mentality of presenting the Sámi as 
the Other, as a tradition bound to change into a more progressive form. It also re-
veals the extent of the transformation and effects the Swedish modernization and 
Welfare state has had on the collective understanding of the nation, marginalizing 
minorities and their cultures. 

“Blackboxing” the Culture

5 Silvén, E. Constructing a Sami Cultural Heritage. Essentialism and Emancipation. Ethnologica Scandinavica. 44, 2014
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Nordiska museet

Stockholm

Sápmi

“blackboxing”

Ernst Manker
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The invisible layer of “othering” and “blackboxing” that exists between the South 
and the rest of the world in relations to the Sápmi areas and Norrland, also exists in 
other areas of representation.  

I investigate the theory of blackboxing and othering also in the case of Norrland 
hinterland today. For examples the production of energy and mining activities in 
Norrland and Sápmi areas provides benefits mainly for the southern parts of Swe-
den and urban areas, but the environmental and social effects manifest only in the 
North and are not always treated as a serious issues. What is usually represented 
and provided to the outside is the propaganda of the industries, affirming the pos-
itive aspects and benefits of their activities, while the problematic topics such as 
environmental and social effects are rarely talked about. 

Another example could be how the same image of exoticism and otherness is used 
as a marketing tool to project the constructed representation back to Norrland. 
An extreme case of this has been the event of Umea2014 Cultural Capital Year. 
The capitalist processes of urbanization have reached the North  and Umea and 
the profitable image of the Sámi was used to host the cultural capital year. Sámi 
became the attraction and the exotic north became the destination. The Sámi cul-
ture and the people had a central role in Umeå’s Capital of Culture event. It was 
considered as an important year where the Sámi culture in a unique way in Swedish 
context is made visible both nationally and internationally. As the EU’s only indig-
enous people, the Sámi culture was expected to raise a lot of curiosity in the rest 
of the world. The programme contained several events with a Sámi theme, where 
the representatives in collaboration with the Cultural Year were able to focus on 
increasing awareness and knowledge of living Sami culture and its history. This 
event highlights the increasing rate how this exoticism of the North is being used 
for profit making which is becoming a new form of exploitation. 

Another example of this invisible layer of Othering can be the way news about the 
Sámi are not broadcasted in the national news. Specifically the news about the 
protests against the iron mine in Camp Kallak-Gallok was not represented in the na-
tional newspapers. And when the reasons were questioned, the general consensus 
from the South was that there were more pressing and important news from the 
Europe to cover at the same time. It was said that the timing was unfortunate, but it 
also implied that Sápmi is seen as not part of Sweden, but as part of rest of Europe, 
as the world outside Sweden. This highlights the issue that though-out history and 
to this day, the Sámi are still not gaining the fair representation in media and a fair 
opportunity to manifest themselves to the outside world. They are still stigmatized 

in the old boundaries of constructed representations. 6

6 Obalanserat om Kallakgruva. URL: http://timbro.se/timbro-medieinstitut/artiklar/obalanserat-om-kallakgruva
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Norrland Hinterland

Sápmi

Resources 
sourced
from Norrland

Riksdag
Swedish Parliament

Stockholm
South Sweden

Nordiska museet

The constructed 
image of the North 
as the Other is 
projected back to 
Norrland and used 
as a marketing tool

The protests are 
not covered in 

the national nws

Mining

Ernst Manker
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Umeå. Utopia
2015

Umeå. Väven
2015

Postcards from Umea, 2015

2

Landscape of Actions



These postcards are a new take on the cards created in the 1950.

The city of Umea has been active in working towards constructing a new image 
for the city, which would take Umea out from the European periphery and “put 
the city on the map”. There is an increasing desire to reach 200 000 inhabi-
tants  by 2050 and become the new “Las Vegas” or “New York” of Sweden. 
There is a strong desire to establish a global creative city. The culmination of 
the recent event of Umea2014 has manifested in the fabric of the city with large 
-scale urban transformations. The reality of today is that Umea is becoming 
gentrified by every development at a time and the city center at certain places 
already looks as we could be in any large city in the rest of Europe. There is no 
longer any strong distinctive characteristics of Norrland. Even the weather is 
slowly becoming warmer and the conditions of Umea are becoming less and 
less “exotic”. But the construction of the image of this exoticism and the other 
is still very present , which creates a strange juxtaposition with the constant 
growth and desire to market the city as a global center in the periphery of Eu-
rope, where the exotic arctic is just by the doorstep of the modern city, if one 
chooses to engage. 

Umeå. Väven
2015
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Exhibition: “Laponia – my Heritage as well as that of the World. World 
Heritage site with cultural and natural significance for all humanity.” at the 
Áttje Museum in Jokkmokk





Sámi Week in Västerbotten Museum
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-
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NORRLAND 

excursion 
2015
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Excursion around Norrland

“It’s a challenge to write about the Norrland hinterland today. On the one hand – 
fantastic people and environments, creative villages and great opportunities. On 
the other hand – shutdowns, impoverishment, depopulation and sadness. Both of 
these stories are true. There are villages that are keeping together and flourishing 
to some degree, and it is popular to show them as positive examples. But we must 
never forget what they are really examples of: devastating restructuring, urbaniza-
tion and centralization.” 
(Po Tidholm 2015)

Together with the LiAi Master Course of 2014/1015 we went on an excursion around 
Norrland was an opportunity to get a better understanding of the conditions and 
different aspects of region today. 
There are many conflicts of interests existing in Norrland: the vast landscape pro-
vides opportunities for land exploitation to gain large profits, there is increasing 
amount of mineral extraction and large scale energy production, that are key factors 
for environmental degradation and the environmental debates. There is also traces 
of industrialization and many almost abandoned villages and towns. On the other 
hand there is also high international interest for the new emerging eco-tourism, 
where the exoticism of the North can be marketed and the experience sold in many 
different ways. 
These aspects are also conflicting with the presence of Sámi and the reindeer herd-
ing and resent protest among the Sámi population against the violation of their 
lands. But there is also room for creativity, as there is increasing amount of refugees 
arriving  and people who are finding the villages and hinterlands more appealing 
and help to establish new communities in the abandoned villages. 
This trip aimed to engage in some of these areas of the north by visiting various 
places and meeting different people.
On this trip we were able to visit places and meet people in order gain a broad un-
derstanding of the issues, topics and discussions. 
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A lecture from Jenni Laiti about Sámi, decolonization and Suophanterror 

Aurora Safari Camp Hällnäs
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Capitalist  Space
Production

PART II

Kiruna 



Capitalist activity is always 
grounded somewhere. Di-
verse material processes 
(physical, ecological as well 
as social) must be appro-
priated, used, bent and re-
shaped to the purposes and 
paths of capital accumula-
tion. 

David Harvey 



David Harvey 

Capitalist Space Production in Norrland

The reality of the present day is the neoliberal processes and space production 
that serves the capitalist agenda. It manifests in rapid growth in development and 
uneven geographical development, that are shaping the world around us. This phe-
nomenon should be analyzed and the new space it produces investigated in Nor-
rland.  

Uneven development is the concrete process and pattern of the production of na-
ture under capitalism. With the development of capitalism, human society has put 
itself at the center of nature, and we shall be able to deal with the problematics this 
has created only if we first recognize the reality. 7

It is central to Sámi culture to place nature in the center and to provide ways of 
inhabiting the landscape in harmony with nature, which increases the knowledge 
gained from landscape. The neoliberal processes imposed in Norrland do not take 
into account the fragility of the landscape and the values it provides beyond the 
potential of capital accumulation. 

Norrland is increasingly turned into a machine that produces energy and products 
that are ruthlessly consumed by the rest of the world, while extensive social, politi-
cal and economic problems are left behind after the industrial colonisation. 

This imposes threats to traditional land use patterns caused by new and frequent 
industrial developments that have far-reaching implications on cultural viability 
among the peoples on the north. 

Smith, N. Uneven Development. Nature, Capital and the Production of Space. Oxford Basil Blackwell Publisher Ltd. . 19847
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Norrland comprises about 60% of the area of Sweden, but about 90% of the popu-
lation lives geographically in the South of Sweden .
In order to expand in the concept of uneven social and geographical developments, 
the power relations along the axis of the north and south of Swden must  be analy-
ed. 

Spatial power relations result in uneven development, when one region develops at 
the expense of another region or place. The hierarchical social and political orders 
distribute and colonize the land of a State, determining places as developed and 
undeveloped. 

Landscape of Norrland and Sápmi is full of valuable minerals and conditions that can 
easily be turned into profit in the form of land exploitation. The northern resources 
have been sought by the south through history and recently also by other countries 
and economies outside the Swedish borders. In recent years pressure of industrial 
development in large areas in the  whole of the arctic has increased rapidly.  

There has been extensive and far-reaching colonization of the north. The repre-
sentation of the Sámi as the Other outside the normal society in the South can be 
traced back to the 1800s and considered as a consequence of nationalism and co-
lonialism, connected to the nation building and imperialism.

The economic benefits of industrial developments will only be shared by those be-
longing to mainstream society, while the indigenous and local people bear the costs 
of the exploitation. Threats to traditional land use patterns caused by new and fre-
quent industrial developments have serious implications on cultural viability among 
native peoples in the north. 

The North-South Axis
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The Hidden Future of Norrland

Neil Smith writes about how one can read a significant amount of the 
social structure of the society from its inscription in the geographi-
cal space. He questions the meaning of geography of capitalism and 
what are the specific spatial patterns and processes that characterize 
capitalist society and how they further change in course of develop-
ment.

In this context we can look at capitalist space production as the cause 
of cultural amnesia in Norrland and analyse the existing landscape 
and the extent of land exploitation. This can be done by exhibiting 
the conditions of reality and the web of power relations to reveal the 
hidden future of Norrland. 
Doreen Massey talks about the problematics of how space is turned 
into a timeline, where the developed countries are seen as the only 
possible future. Massey argues that places ought to be responsible for 
the wider relations on which they depend. Both the degree of expo-
sure and agency and thus responsibility vary between places. 
This might be applied to areas in Sweden, such as Norrland with its 
natural resources, essential to the future of Sweden, but with limited 
opportunities and disastrous consequences to Norrland itself. There is 
an unequal responsibility asserted to places and people, that reflects 
the inherent injustice between places. 8 This reflects the need to re-
think and imagine new ways of organization on a socio-political level, 
that would eliminate the injustice between different regions. 

Sápmi has often been described as a wilderness and empty land, that 
needs to be put into a better use by exploiting the land with industries 
that would be the best future for  everyone, since everyone gains from 
these processes. But the land of the Sámi has been used as a cultural 
landscape for a long time, it has been able to feed both animals and 
people and been a vital source. This land is now being destroyed in the 
course of capitalist space production. This points to one of underlying 
forces of the spread of cultural amnesia. 

There is an increased interest in expansion of mining activity, hydro 
and wind power production, while the consequences of these actions 

are not explored. 

MAP OF CO-EXISTANCE IN THE LANDSCAPE OF NORRLAND
Land exploitation
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Landscape of Actions

Ersboda project
Participation in group project

Liai 9 // 2014-2015

4

In the LiAi 9, I participated in group work, where we explored the area of Ersboda in 
Umea. 

As a part of the research we produced a guide map of Ersboda where all oddities, 
maker’s spaces, cultural facilities and material harvesting sites are placed and de-
scribed. The map would highlight and hopefully connect people with each other and 
with materials for producing projects and commons within the area.
It is a way of giving information about Ersboda and highlighting potential places 
where common life can emerge, that is based on our observations and research in 
the area. There is an issue with the way Ersboda is being perceived as an area both 
from the people outside and living inside Ersboda. It is considered to be a rough and 
dangerous area. With this map we attempt to highlight positive aspects of Ersboda 
that exists on the site and encourage people to engage more in the area. 

I also explored the possibility of this map to become a potential survival guide, point-
ing to places where there is potential for common life and self-sufficiency in the area 
of Ersboda. The map also highlighted the  many possibilities of re-appropriating in-
dustrial sites and how the industrial waste could be used 
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Material Harvesting
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“Resistance is growing”



Spatial Justice

PART III



A reindeer herder from Jokkmokk 
is on his snowmobile, watching 
over the heard of reindeer on a 
shore of an ice-covered lake by 
a familiar route, with the gran-
diose landscape of Sápmi in the 
background. The view is now in-
terrupted by windmills, construc-
tion cranes and military jets fly-
ing across the sky. The reindeer 
are kept from their route onshore 
since the ice of the lake is now 
too insecure as the consequence 
of the hydroelectric power plants.



Law and regulations have for a long time been bad for people living close to 
nature. Many of the struggles of land rights highlight how minorities and indig-
enous people worldwide are forced to assimilate and give up their traditional 
cultures and lifestyles. Right now there is a battle to save Sápmi from more 
colonization and land exploitation, which has been carried for generations.  

The quote on the previous page reflects on the many struggles of the land 
right conflict currently going on in Norrland, where the reindeer herders 
are in the center for many instances. The central problem of the Sámi is 
that there is hardly any traditional land for them to carry on with traditional 
practices, such as reindeer herding, since the state divided most of northern 
Sweden and gave it away more than a century ago.

There has been a struggle against historical explosive colonization, from the 
inflow of settlers centuries ago to the exploitation of forests, hydroelectric re-
sources, and ores in modern times. Reindeer herding has constantly adapted 
to the changes of the Swedish society; it remains a vital industry of the region 
and is exclusively controlled by the Sámi today. 

The question of spatial justice emerges from the way the State and the ad-
ministrative power impose requirements on the Sámi. The Sámi wish to keep 
their land and decide themselves. Throughout the centuries the Sámi access 
to mountains has been reduced through new boundaries and new activities. 
Lawsuits have been in progress about reindeer grazing, fishing, hunting and 
predators. The reindeer herding Sámi feel that they have been unfairly treated 
and demand self-determination. 

The legal crisis the Sámi face today is based on the lack of specific form of 
written proof that they have inhabited the land. The state demands a level 
of bureaucratic documentation in the form of set of standard from the Sámi 
to prove themselves as owners of the land, that they are not able to provide. 
Their way of life and recording history is different and therefore is not taken 
seriously in the debate. The Sámi have not had the same strict structure and 
legislation of land ownership that has been asserted by the modernization. 
The Swedish state today considers that the Sámi have never owned their land. 
There has been many encounters of injustice and struggles, so the Sámi now 
can not lay their trust in the law or in the state.  

About Spatial Justice

72



The Sámi have lived in the 
North of Sweden long before 
the Swedish State emerged.
Culturally they have no con-
cept of time.
 In nature there is no linear 
process, only for human gen-
erations.
Indigenous only look at sea-
son changes as linear chang-
es and only use general con-
cept of time as the past and 

the distant past 
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The Metamorphosis of the 
Socio-political Landscape of Norrland

History has an ability to tell many versions of the same story, that depends on the 
perspective of the person writing it and the one looking into it. 
The map is an analysis of the spatial transformation of the landscape in Norrland, 
using Sami as a tool to understand the contrasts of organizing in the space in rela-
tion to the State and the administrative power. 
It is trying to analyse the political and social effects and how they shape a new 
landscape. It also highlights the crashes between the two mentalities and cultures, 
where the state imposes control, forces change and displacement in the Sami cul-
ture. This mapping of what I call the metamorphosis of the landscape also high-
lights the required change in the colonial mindset, still present within the capitalist 
mindset today. The recognition that there was never true “wilderness” in the North, 
except of mountain tops, all the territory was inhabited, modified and integrated 
into the traditional knowledge of its inhabitants, the Sámi.
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The Sámi have always been an integral part of the Swedish ecosystem, merg-
ing their lifestyles with nature and landscape. 
For the Sámi culture the land and the territories they inhabit have formed the 
core of their existence. “We are the land and the land is us, we have a distinct 
spiritual and material relationship with our lands and territories and they are 
inextricably linked to our survival. When our lands and territories are devas-
tated, we jeopardize our traditional culture and run the risk of disappearing as 
an indigenous people.”9

The traditional way to organize in the landscape can be characterized by 
the close contact with nature, following the reindeer, the wind and seasons 
through the landscape. 
There is no concept of ownership, the Sápmi as a territory is the home of 
the Sámi and the land is used for a specific purpose and need and is always 
left behind  by untouched. As a culture it is also very adaptive to changes. 
The way to organize in the landscape and live in the land “the Sámi way” - it 
leaves almost no visible tracks, as we understand in a modern sense. The phi-
losophy behind the way Sámi have organized in the space promotes locality 
and way of life that is in harmony with the nature. It is an important source of 
possible imaginations and information for the future difficult conditions in the 
socio-political landscape. For the Sámi land is life. 

The reindeer herding system have been based on a systematic use of land. The 
herding is still traditional way of life in the Sámi culture. They follow the rein-
deer when migrating from the winder pastures to the summer grazing lands. 
The reindeer herding communities therefore are also in the center of the land 
right struggles on today. For the livelihood of the Sámi, open landscape is the 
basic requirement for their lifestyle and livelihood. Reindeer are intelligent and 
social animals. They are reproductive occupants of a highly specialized eco-
logical niche. They are social animals, tending to collect in structured groups. 
They take decisions concerning matters as pasture access, migratory move-
ments and group status.10 The existence of mankind is recognized in the rein-
deer’s decision- making. There is a lot of knowledge of reindeer behavior, 
movement, grazing and migration patterns and the intricacies of the Sápmi 
landscape. The reindeer routes are narrow strips following river valleys and  
the grazing lands are used collectively. 
 

The Sámi way of organization in space 
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Speech by Stefan Mikaelsson at the official start of the European Capital of Culture Year in Umea



.Sami traditional knowledge is what has been required to be able to survive in 
Norrland. How to inhabit the landscape, provide food and provide means for 
daily life and how to move with the reindeer.
Today such knowledge is being adapted to new forms and uses. This is the 
knowledge of dwelling in the extreme landscape of the north, that is on the 
verge of cultural amnesia and therefore being lost. 

As a culture it is also very adaptive to changes. Up to the 16th century, Sami 
society was organized in a locally based social system, the sijdda, composed 
of a number of Sami families. Land and water-use was divided between the 
families via the sijdda system of organization. Seasonal migrations were un-
dertaken in determined pattern, to allow best utilization of the different land 
recurses and opportunities the land provided. 

This culture of the Sámi is one of survival in the land and it should be regarded 
as an important source of imagination and knowledge. 

Reindeer grazing routes today

78



Landscape of Actions

Intervention
Exploring Sámi architecture

2015

5

79

Together with Ibrahim Mahmood, we started researching Sámi traditional ar-
chitecture. We first met people at the Västerbotten Museum, who gave us 
insight into Sámi architecture and the building tradition in Sweden and also 
what are the contemporary conditions and prospects of this cultural heritage.

We then started investigating the site next to the Kulturhus, where a artist 
Joar Nango had started building a traditional structure for a Sámi dwelling in 
the summer of 2014. The building process was not finished and almost a year 
later it is standing in on the site, forgotten. We decided to explore the site and 
begin to try to finish the structure by including people from the Kulturhus to 
the process. 

With the knowledge from the Västerbotten museum we decided to explore 
ways we could adapt the knowledge and imagine alternative methods to 
build other structures on the site. We also started measuring and leaving trac-
es on the site. 

The site itself is extremely bizarre, but intriguing, it is in a way a gap or a void 
in the city center. It occupies a space right next to an old abandoned rail sta-
tion, now taken over and re-purposed as a culture house. The site is also next 
to a railway, between residential areas. 

We have how proceeded with the building process and explore ways to 
re-purpose  industrial waste from the site and around Umea to create alter-
native ways to adapted the knowledge to finish the existing structure or add 
new ones to the site. 
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The archaeology of cultural amnesia
Found on the site was a card, written on the 
other side in Sámi was a message: “What 
you are doing here is very good, decolonize 
more!”



A image created by the Saami resistance movement



Emergent 
Subjectivities 

PART IV



The Saami Manifesto 15
“We live and work for this:

Because we have to. Because this 
is the only way of life we know.

Because everything begins and 
ends with Eanan, mother, land. 
Eanan is the base for everything. 
Eanan is the question and the an-
swer. Nothing defines us better 
than her. Our survival depends 
on her. It is our responsibility to 
protect, respect and take care of 
our mother, so that we, and all the 
generations to come can live as 
one with her. Reconnected.”



As explored in previous chapters, the Sámi are in various instances scrutinized  for 
their lack of development in contrast to the modernized society. The view on a 
culture depends on the specific observer, and how their values are assessed. The 
Arctic culture is important for the whole world, because it contains experiences 
with in it that other cultures don’t have.

Through history Sámi have not had any opportunities to have a say over their own 
future of the life in the landscape of Sápmi, since their philosophy and modes of 
organization are not recognized by the State. In the recent years there has been an 
increasing mobilization by activists, who are finding new ways to protest against 
the transformations and power forced on their culture by the State. It has become 
the matter of survival for the Sámi culture. 

The production of cultural heritage can be criticized for marginalization and creat-
ing frozen identities, but at the same time a distinct and documented meaning of 
the ethnic character can be turned around and used as an emancipatory tool for 
many indigenous peoples today. 11 For example the group Suohpanterror reinvents, 
and re-purposes well-known icons of advertising, art history, cinema, street art and 
other manifestations of popular culture to striking results to convey the immediacy 
of the issues of the Sámi culture fighting against the State. 

 It has been stated by the activists involved in the Camp Kallak-Gallok, there is now 
a battle to save Sápmi, that as been occupied and has already been exploited and 
colonized by the Swedish state and corporations for generations. 

The contradictions of the traditional Sámi culture and the modern age are ques-
tioned in the  Sámi contemporary art. The art looks at the identity and their status 
between being Sámi and a member of a major culture. The art often exposes the 
hidden and traditionally forbidden matters of culture and combine them to global 
issues. They deal with changing the romanticized image of being Sámi, that is still 
very present in the reproduction of the Sámi culture. 
The art deals with the  aggressive growth of the mining industry and gentrification  
in the north, the climate change and the question of the ILO 169 pact, the law for 
guaranteeing the rights of indigenous peoples, that the Swedish State has not yet 
ratified. The aim in many cases is to show how the Sámi spirit and define their own 
art and cultural expression. It is a continued struggle for individual and cultural 
autonomy. 

The Sámi activists fight for decolonization of the Sápmi, their point of view in com-
bination with their cultural knowledge that provides a lot of imaginations of alterna-
tive futures for Sápmi, that should be explored in the current social context. 

The Art of Protest
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Being seen and heard in the media in your own country and other’s is essential for 
the language, identity, and political impact. Newspapers , radio, television, and the 
Internet are and have been important tools for the aspiration of the Sámi, whether 
national, Nordic, or International. Many protest movement and activists use the 
platform of social media and Internet to establish modes of mobilising and making 
sure the information reaches as many people outside Sámpi as possible. It has be-
come an important aspect as the culture has had historically little to no opportuni-
ties to manifest themselves to the outside world. 
Sewden has recently rejected the ratification of  the ILO Convention No. 169 which 
would have granted rights to the Sami people to their land and give them power in 
matters that affect their future. 
Which makes the role of the Sámi activist more important on fighting against the 
power of the State.

The Mapping represents the power of the mobilisation of the Sámi activist. 

 



Map of Cultural Amnesia in Norrland
Defined causes of Amnesia and potentials for Cure
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#SUOHPANTERROR



#ubmejeass #ubmejefrown #pussysápmi #throwasuohpan #reideerterror #lastjoint 
#supersámi #killidols #nextdoor #bewithyou #lastsong  #rootroulette #weareanon-
ymous #planetterror #fightclub #greentourism #typesofskulls #reinshepherd #fuck-
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Spatial Knowledge
and Imaginations

PART V



Common world is always 
a polemical distribution 
of modes of being and 
occupations’ in a space 
of possibilities.

Jacques Ranciére



Imagining Alternatives

The topics and issues investigated in the research point to serious social and 
political web of events and actions, that at times reflect a speculated prob-
lematic future, with moments of realization of resistance against the dystopian 
future, that could initiate change. 
The research reflects the need to start answering and exploring difficult issues 
and futures. What could be the course of action and a way forward from the 
current condition? There is a need to explore spatial changes that go beyond 
the building construction and to imagine new ways of spatial change, that 
seek opportunities from the difficult futures. To engage socially and politically   
and seek new imaginations in more extensive ways. 

The quotation by Ranciére opens up the meaning of “Common World”, if a  
society would have an existing social order accepted and understood by the 
inhabitants, that would at the same time provide a “space of possibilities” as a 
space open to acts of interpretation and imaginations.    

In the research I have highlighted the contrasting ways the Sámi organize 
themselves in the landscape and how the landscape is being produced in the 
neoliberal globalized Sweden. What kind of a new “urban” life can we imagine 
in Norrland if we conceptualize the Sámi way of life and start imagining alter-
native ways to dwell in the in the land, if we rethink the importance of owner-
ship and seek alternative contrasting ways to the static modern life and start 
expanding the possibilities the land and traditional philosophy provides for us.  

What kind of a future conditions and realities can be imagined? 
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If we imagine the near future in Norrland, where there would a economic crash in 
the coming years, which would push the State and companies to increase the land 
exploitation - the amount of mines and energy production to take full advantage 
of the land resources in Norrland attempt to turn it all to profit. That would result 
in economic hight, not alike seen in years, accompanied by increased numbers of 
immigration and population in the North of Sweden. This course of action would 
provide only a very short term affects and would inevitably be accompanied by a 
more devastating economic crash on a global level that would have unknown social, 
natural and economic consequences. 
This moment in the social landscape would imply a need for a drastic change, where 
we need to change the way we organize ourselves in the landscape, search ways to 
survive in the new socio-political landscape and reconnect to the land. It could be 
seen as the moment, where there is a forced need to reconsider and reconstruct the 
web of economic, social and political relations.  

present day
2015

Move towards local use of 
excisting resources

economic growth

Mining activity is tripled 
and increasing numbers 
of hydroelectricity and 
windmill farms built

“Wandering City”

Increasing 
economic 
struggle

keep some of the contemporary infrastructure

N

Wandering City
[Re]encountering the Landscape

Plug-in territories and adaptable Jokkmokk
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What kind of a city would the conditions create, if we need to 
re-think the concepts of ownership, the meaning of landscape 
and the way we organize ourselves in the land?
Can common life to emerge from difficult conditions?
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Wandering City
[Re]encountering the Landscape

N

Wandering is the most fundamental mode of being in the world. “To wander” 
can be defined as to move around without a definite destination or purpose. 
To go by an indirect route or at no set pace, to amble. To proceed in an irreg-
ular course, to meander.
It can also mean to behave in a manner that does not conform to morality or 
norms.

There needs to be a shift from the mentality of constant growth and owner-
ship. The Wandering City offers a alternative way to organize in the landscape 
of Norrland, where people constantly move through the landscape and there 
is no concept of ownership of land by a single person. You move with the ani-
mals, seasons, wind and weather. It will enable us to reconnect and re-encoun-
ter the landscape, to develop the knowledge how to dwell and and survive in 
the north. This would mean traveling across the land the way that it has been 
an integral part of the northern life and livelihood. 

In the modernized neoliberal world we are used to a highly regulated, static 
life, what is considered as the “norm”.  Food comes from the nearest ICA, ev-
erything from food to housing can be bought in ready-made packages that 
does not require any skill beyond the existence of capital. 

The concept of “Wandering City” looks at the way self-sufficiency can be 
reasserted through collective means. This means establishing fixed points of 
intensity in the landscape, a web of alternative routes, where there are fixed 
territories, where common life emerges. It also gives opportunities to inhabit 
the transformed landscape and insert meaning and culture back into the land 
and promote the  revival of the lost landscapes.

The “Wandering City” would require an understanding of the new landscape 
that has emerged from the forced socio-economic transformations. It would 
investigate the spaces, where the cultural amnesia has spread and seek new 
possibilities and conditions for adaption and new forms of dwelling.
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Wandering City
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To move around without a definite destination or purpose. To go by an indi-
rect route or at no set pace, to amble. To proceed in an irregular course, to 
meander.
Tim Ingold-

“To wander” - to behave in a manner that does not conform to morality or 
norms.
There needs to be a shift from the menatlity of growth and ownership. The 
Wandering City o�ers a alternative way to organize in the landscape of Norr-
land, where you are on the move. You move with the animals, seasons, wind 
and wather. It will enable us to reconnect and reenounter the landscape, to 
develope the knowledge to survive. 
In urban context we are used to the static life, food is in ICA, housing, 
everything can be bought in ready-made pacages that does not require any 
skill beyond the existance of money. In the concept of “Wondering City” we 
have to find alternative way to inhabit the landscape and organise ourselves. 
This means fixed points of intensity in the landscape, alternative routes, where 
there are fixed points with hirerchy. Also gives opportunities to inhabit the 
mines, places of cultural amnesia, to give back the meaning and culture. 
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The “Wandering City” proposes a new concept of organization in the land-
scape on a regional scale. Considering the aspects of the Sami traditional 
way of life, where they used local resources and lived in ecological niches and 
the migration depended on a determined routes of availability of resources, 
climate and geography. 

Tim Ingold puts forward a concept of the logic of Inversion. According to 
that, the modern life is an enclosed pathway that is restricted into boundaries. 
According to the logic, life is reduced to an internal property of things that oc-
cupy the world but do not inhabit it. A world that is filled with existing things 
rather than woven from the strains of their coming into being. This logic of 
inversion transforms our understanding of place, movement and knowledge. 
Emplacement becomes enclosure, traveling becomes transport, and ways of 
knowing become transmitted culture. Putting all these together, we are led to 
that particularly modular conception of being that is a feature of modernity. 
Our understanding of movement has been transformed by the logic of Inver-
sion. 

Inglod talks about the potential of movement “lives are led not inside places, 
but through, around, to and from them, from and to places elsewhere. The 
human existence unfolds along paths. Proceeding along a path, every inhabi-
tant lays a trail. Where inhabitants meet, trails are entwined, as the life of each 
becomes bound up with the other. Every entwining is a knot, and the more 
that life-lines are entwines, the greater the density of the knot. “

 
 



I concentrate in more detail 
to the  Stora Luleälv River 
area that has been dammed 
several times, in the heart of 
Sápmi, where free-flowing 
water was replaced by the 
large Suorva reservoir, the 
Akkajaure lake, and several 
hydroelectric power sta-
tions, including Porjus.
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In the concept of “Wandering City” challenges what has been defined as the 
logic of Inversion by Ingold and imagines the way movement can become the 
inhabitants own way of knowing.
The “Wandering City” proposes new routes that would be established in con-
nection to the  reindeer routes, traditional villages and spaces of cultural am-
nesia, such as closed down mining sites, industrialised and urbanized areas, 
that are no longer able to function in the new order of the world and can 
be transformed and adapted into new forms of inhabitation and use, that 
provides new opportunities. The system is also constantly adapting to new 
possibilities and conditions of the reality. The hydroelectricity plants can be 
utilized into the new points in the landscape and routes as a source of energy, 
that would now we dictated only by local demands and needs of the “Wan-
dering City”.
 
The “Wandering CIty” proposing a route with 3 different classifications of 
fixed points in the landscape, along which people move through the land-
scape. Each place would provide a basic infrastructure for survival and com-
mon life. They would exist strategically in the crossroads of different routes. It 
promotes various encounters of different communities and also sharings and 
exchange of knowledge and information  between people. The routes are also 
constantly adapted to new changing conditions.

The red color on the maps still has the same meaning as in previous maps 
presented in the study, where it represented the causes of the spread of Am-
nesia. In the “Wandering City” the red can be transformed into opportunities 
as places to be inhabited and adapted.  
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Potential of a “Plug-in” community. A point in the Wandering City a place in 
the landscape that could be a crossing between the reindeer herders and 
many different communities. 
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A adaptive new city,  that would be a larger point in the Wandering City, a 
crossing point of many infrastructures and communities where the physical 
traces of the mining industry can be inhabited, where a new city emerges. 
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