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WHY WE HATE YOU & WHY WE FIGHT YOU - A thematic data analysis of Salafi-

Jihadism’s central pillars in Dabiq and Rumiyah 

 

Abstract 

The aim of this thesis is to examine how the central pillars of Salafi-Jihadism are discussed in 

ISIS’s own magazines and how the pillars are related to Juergensmeyer’s concepts of cosmic 

war, satanization, and theater of terror. The material in this thesis has been sourced from the 

magazines Dabiq and Rumiyah, which were published by ISIS in the period 2014-2017. The 

magazines are initially aimed at an English-speaking audience, and it is intended for ISIS’ 

followers, but also for their enemies. A thematic analysis approach with a deductive 

orientation was employed and preconceived themes from what Shiraz Maher describes as the 

five pillars of Salafi-Jihadism, tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, and ḥākimiyya were 

used. The analysis shows that the magazines place a strong emphasize on the Salafi-jihadist 

pillars, and ISIS can therefore be placed within the Salafi-Jihadi tradition. 

 

 

Keywords: Cosmic War, ISIS, Islamic State, Salafi-Jihadism, Satanization, Terrorism, 

Theater of Terror 

 

 

 

 

 

 

 

 

 

 

  

 

 
 
 
 
 



 
 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 
 

Table of contents 

1 Introduction  ............................................................................................................................ 1 

1.1. Aim and Research question  ............................................................................................ 2 

1.2 Previous Research  ............................................................................................................ 2 

2 Method .................................................................................................................................... 7 

2.1 Data Selection ................................................................................................................... 7 

2.2 Dabiq and Rumiyah  ......................................................................................................... 8 

2.3 The central pillars of Salafism ........................................................................................ 10 

2.4 Method for Data analysis  ............................................................................................... 12 

2.5 The research’s validity and ethical challenges ............................................................... 14 

3 Theory ................................................................................................................................... 15 

3.1 Mark Juergensmeyer  ...................................................................................................... 15 

3.1.1 Cosmic War ............................................................................................................. 15 

3.1.2 Satanization  ............................................................................................................ 16 

3.1.3 Theater of Terror  .................................................................................................... 16 

4 The empirical material of Dabiq and Rumiyah  .................................................................... 19 

4.1 Tawḥīd  ........................................................................................................................... 19 

4.2 Jihad  ............................................................................................................................... 23 

4.3 Takfīr  ............................................................................................................................. 29 

4.4 Al-walā’ wa-l-barā’ ........................................................................................................ 32 

4.5 Ḥākimiyya  ...................................................................................................................... 35 

5 Discussion  ............................................................................................................................ 41 

5.1 What is the nature of the discussions pertaining to what Shiraz Maher calls the central 

pillars of Salafi-Jihadism (tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, and ḥākimiyya) in the 

publications of Dabiq and Rumiyah?....................................................................................41 

5.1.1 Tawḥīd  .................................................................................................................... 41 

5.1.2 Jihad  ....................................................................................................................... 42 

5.1.3 Takfīr  ...................................................................................................................... 43 

5.1.4 Al-walā’ wa-l-barā’ ................................................................................................. 44 

5.1.5 Ḥākimiyya  .............................................................................................................. 45 

5.2 How can the interpretation of tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, and ḥākimiyya, 

as presented by ISIS in Dabiq and Rumiyah, be analyzed in relation to Juergensmeyer's 

theoretical concepts of cosmic war, satanization, and theater of terror?...............................46 



 
 

5.2.1 Cosmic War ............................................................................................................. 46 

5.2.2 Satanization  ............................................................................................................ 48 

5.2.3 Theater of Terror  .................................................................................................... 50 

6 Conclusion  ............................................................................................................................ 53 

7 References  ............................................................................................................................ 55 

8 Appendix  .............................................................................................................................. 59 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

 

 

 

 

 

 

 

 



 
 

 



1 
 

1 Introduction 

There are many different interpretations of Islam, and all of them claim to be the correct one. 

The different interpretations divide the Muslim world, and lead to disagreements and conflicts 

between Muslim groups. Most Muslims see Islam as a peaceful religion, but there are also 

those who are using their interpretation to legitimize violence. Among them are the Salafi-

Jihadist movements al-Qaeda and ISIS. With their ruthless violence and multiple terrorist 

attacks, they have become the most feared Muslim movements of the 21st century, and 

because they believe that they are supported by God, they are willing to do anything in their 

power to take out their enemies. 

 

The 9/11 attacks exposed the enormous hatred of the West that existed among certain groups 

in the Muslim world. Al-Qaeda took responsibility for the attack, and for many years al-

Qaeda was the most hunted Muslim movement in the world. But in 2004 a new Muslim 

movement emerged, and in 2014 ISIS declared that an Islamic state was established on the 

Iraq-Syria border (Dni.gov 2022). They expanded their territory rapidly and the world faced a 

new great enemy. The movement had big plans and no intention of stopping their expansion, 

and their ultimate goal was to conquer the entire world. By fighting on behalf of God the 

Almighty, ISIS considers anyone who tries to hinder them as potential enemies. 

 

The West and their allies joined a military alliance against the Islamic State, and in 2019 the 

state was finally conquered. Although ISIS lost its territory and many leaders were killed, the 

movement is not dead. They still have followers all over the world, and the fight for the State 

continues in Iraq and Syria (Dni.gov 2022). Their thoughts and ideas continue to spread, and 

they claim that their fight for God will never end. 

 

In July 2014, ISIS published its first copy of Dabiq (Cohen and Kaati 2018:53), a periodical 

magazine that was directed towards an English-speaking audience (D 8:43). In 2016, Dabiq 

was replaced with the monthly magazine Rumiyah, which was produced until September 

2017 (Cohen and Kaati 2018:53). The magazines were translated into several languages to 

make sure that the content produced by Islamic State reached any group of people on earth, 

and according to the magazines, they became a huge global success (R 8:43-45
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1.1 Aim and Research questions 

The aim of this thesis is to examine how the nature of the central pillars of Salafi-Jihadism, as 

postulated by Shiraz Maher, are discussed in ISIS’s own magazines. A thematic analysis will 

be used to examine the magazines Dabiq and Rumiyah to see how the pillars are presented. 

The material will be selected based on the pillars to contribute to the knowledge of ISIS as a 

Salafi-Jihadist organization. ISIS has declared war on the crusaders and their allies, and I will 

examine how the interpretation of the pillars relates to Juergenmeyer’s concepts of cosmic 

war, satanization and theater of terror.   

 

The research questions for this thesis are: 

 

1. What is the nature of the discussions pertaining to what Shiraz Maher calls the central 

pillars of Salafi-Jihadism (tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, and ḥākimiyya) in 

the publications of Dabiq and Rumiyah? 

2. How can the interpretation of tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, and ḥākimiyya, 

as presented by ISIS in Dabiq and Rumiyah, be analyzed in relation to 

Juergensmeyer’s theoretical concepts of cosmic war, satanization, and theater of 

terror? 

 

1.2 Previous research 

ISIS’s capture of Mosul in 2014 was a wake-up call for world leaders, and they now needed 

to intervene. ISIS’s ability to attract supporters from around the world, its brutal violence and 

its rapid expansion of territory became a threat to the international society. The world leaders 

were in desperate need of more information about ISIS, and they wanted to know how the 

movement could be defeated. Experts from all around the world began to study ISIS and 

looked at it from different perspectives to understand the movement. A question that became 

relevant was whether ISIS was Islamic or not, and how the Muslim world in general viewed 

this movement. 

 

Below I present some previous research on ISIS and the magazines, which is relevant to my 

material, and I show how my thesis is positioned in relation to other research. 
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In 2015, the Pew Research Center conducted a survey on the view of ISIS in 11 countries 

with significant Muslim populations. The study revealed that there was an overwhelmingly 

negative view of ISIS among Muslims (Pew Research Center 2015), meaning that although 

ISIS claims to be Islamic, there is broad agreement in the Muslim world that this is not the 

case. But the fact that ISIS saw itself as Muslims, made experts interested in the movement’s 

religious affiliation. One journalist who has contributed to a better understanding of ISIS is 

Graeme Wood. In his article What ISIS really wants (2015), he argues that despite that there is 

a temptation to see the jihadists as modern secular people, with modern political concerns, 

wearing medieval religious disguise - to make it fit the Islamic State, the movement is in fact 

really Islamic. And he emphasizes that although the state has attracted psychopaths and 

adventure seekers, the religion that is preached in the state, is a coherent and learned 

interpretation of Islam (Wood 2015). In his book Competing Fundamentalism, Violent 

Extremism, in Christianity, Islam and Hinduism (2017), Sathianathan Clarke supports Wood’s 

view that religion is an important perspective in the study of ISIS (Clarke 2017:79), but he 

emphasizes that if one wants to get a complete understanding of the movement, the cultural, 

economic, social, political, and psychological dimensions are equally important (Clarke 

2017:26). Another researcher who has studied the relation between religion and ISIS, is Mark 

Juergensmeyer. In his book Terror in the mind of God - The Global Rise of Religious 

Violence (2017), he claims that major religious traditions can be a resource to violent actors 

(Juergensmeyer 2017:xv), but religion is not normally the cause behind these events, and he 

argues that the cause rather can be found in political and social issues (Juergensmeyer 

2017:xiv). Therefore, what starts out as a confrontation in the real world can under the right 

circumstances be transformed into a what Juergensmeyer describes as a cosmic war 

(Juergensmeyer 2017:201-202), a metaphysic war between good and evil, God and Satan 

(Juergensmeyer 2017:184). Like Wood I believe that Islam is an essential part of 

understanding ISIS and therefore I will use a religious perspective when I study the 

movement.   

 

Media activism is widely used by extremist movements, and one of the more explicit and 

successful terrorist movements in this field is the Islamic State. Therefore, the study of ISIS’s 

media activist tactics and practices are important to understand the movement (Krona 

2019:101). In their book The Media world of ISIS (2019), Michael Krona and Rosemary 

Pennington have brought together researchers from different backgrounds, to get a better 

understanding of ISIS (Krona & Pennington 2019:5). They argue that by studying material 
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produced by ISIS, one can gain a better understanding of how the movement defines itself, 

how it uses media to recruit members and how it is understood by outsiders (Krona & 

Pennington 2019:258). Krona’s article ISIS’ media Ecology and Participatory Activism 

Tactics (2019), shows how ISIS is using social media platforms like YouTube, Facebook, 

Twitter, Instagram, Kik, Snapchat, archive.org, justpaste.it, sendspace.com, Telegram, Wikr, 

Threema, Chatsecure, WhatsApp, Rocketchat, and Signal to spread their propaganda and to 

get as close to people’s everyday life as possible. Social media has become a tool for 

information dissemination and a space of interaction for recruiters and supporters (Krona 

2019:105). It is estimated that more than 40000 foreign fighters from 110 countries have 

travelled to join the Islamic State (Un.org 2017). In their article Transactional constitution - 

ISIS’s Co-option of Western Discourse (2019), Ryan Bisel and Jacqueline Bruscella highlight 

the English-language online propaganda magazine Dabiq, as one of ISIS most robust forms of 

external communication and they claim that understanding this magazine is the best way to 

understand the success of ISIS’s recruiting process (Bisel & Bruscella 2019:224). Like Bisel 

and Brucella I will use Dabiq as my source, but instead of looking at the recruitment process, 

I will focus on the material related to the central pillars Salafi-Jihadism. 

 

Western researchers often use Dabiq as a source for their studies, and a topic that many 

researchers examine is how ISIS’s strategic communication is reflected in the magazine. In 

her article Dabiq: The Strategic Messaging of the Islamic State (2014), Harleen K. Gambhir 

found that ISIS does not just look to nearby areas for support, but they also use a global 

strategy to recruit immigrants to build a state (Gambhir 2014:2). ISIS has used significant 

resources on this campaign, and in Dabiq they explain why their Caliphate vision is 

religiously justified and superior to other organizations (Gambhir 2014:10). Another 

researcher who has studied Dabiq is Haroro Ingram, in his article An analysis of Islamic 

State’s Dabiq magazine (2016), he emphasizes that in addition to recruiting foreign fighters to 

join the State, Dabiq has also been a key component in inspiring the home-grown Islamist 

terrorists to carry out terrorist attacks in the West, by providing a competitive system of 

meaning (Ingram 2016:459). Ingram claims that the Sunni Muslim readers of the magazine 

are plunged into a bi-polar world, characterized by cosmic war, and on the verge of the End 

Times, which requires them to choose between the forces of good and evil (Ingram 

2016:474). Douglas Wilbur also examining ISIS’s strategic communication which he claims 

can be seen as propaganda. In his article Propaganda’s Place in Strategic Communication: 

The Case of ISIL’s Dabiq Magazine (2016), he argues that ISIS attempts to signal 
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compliance, with attempts to modify, or create new rules, normative and cognitive structures 

within the context of Sunni Islam and Arabic culture as institutions (Wilbur 2016:220).  

 

Most studies of Dabiq focus mainly on the texts, but Winkler et al. argues that the visual 

images also have a central role in the strategic communication of the magazine (Winkler et al. 

2016:225). In the article The medium is terrorism: Transformation of the about to die trope in 

Dabiq (2016), the authors focus on the about to die images in the Magazine, and they find that 

these images constitute a significant part of the content. Most of the images shows about to 

die images of the enemies, but some images of martyrs were also found. The authors argue 

that images are used strategically to recruit new supporters to the movement (Winkler et al. 

2016:228). Another researcher who emphasizes the importance of the images in Dabiq is 

Yasser Abdelrahim. In his article Visual Analysis of ISIS Discourse Strategies and Types in 

Dabiq and Rumiyah Online Magazines (2019), he found that there are five common visual 

strategies in ISIS’s messages: legitimation, false dilemma, obligation, derogation, and 

persuasion. But Abdelrahim does not only use Dabiq as his source, he also looks at the images 

in ISIS’s other influential magazine, Rumiyah (Abdelrahim 2019:63). According to 

Abdelrahim, it is possible to see a difference between the magazines. While both are 

descriptive and show how ISIS is expanding, Rumiyah evoked instructional discourse to show 

how lone-wolf terrorists could engage in terror activities (Abdelrahim 2019:74-75). Miron 

Lakomy also compares the magazines, and in his article Recruitment and Incitement to 

Violence in the Islamic State’s Online Propaganda: Comparative Analysis of Dabiq and 

Rumiyah (2019), he found that while Dabiq attached greater importance to legitimizing the 

statehood of the Caliphate, hijrah became less exploited in Rumiyah. Lakomy argues that this 

may be a result of the crises the movement experienced in 2016, when the opportunities to 

migrate became very limited (Lakomy 2019:577). In this thesis I will look at the texts in both 

Dabiq and Rumiyah, but instead of focusing on the strategies, I will look at how ISIS 

discusses the central pillars. 

 

In his article Caliphate, Hijrah and Martyrdom as Performative Narrative in ISIS Dabiq 

Magazine (2019), Erkan Toguslu argues that there is a link between the Islamic narratives in 

Dabiq and the actions of ISIS (Toguslu 2019:95). He found that Dabiq does not only provide 

images and messages by focusing on the violence and jihad of ISIS to motivate their 

supporters to action, but they also create a meaning for the action by using narratives linked to 

ISIS fighters’ stories (Toguslu 2019:119). Another researcher who examines the link between 
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Dabiq and ISIS’s actions is Joana Westphal. In her article Violence in the name of god? A 

framing processes approach to the Islamic State in Iraq and Syria (2017), she argues that 

ISIS’s ideology legitimizes the very existence of the movement and conceals its mundane 

struggle for power, territory, and wealth through reference to divine authority. Westphal refers 

to the link between ISIS’s ideology and Salafi-Jihadism and use the fundamental concepts of 

the Salafi-Jihadism: tawḥīd, al-walā’ wa-l-barā’, takfīr, hijra and jihad, to analyze ISIS 

(Westphal 2017:24). Like Westphal I will link ISIS to Salafi-Jihadism and their pillars. 

However, while Westphal studies ISIS’ ideological interpretation and the movement's 

ideology to justify violence, I will look at how ISIS use the concepts of a cosmic war, 

satanization, and theater of terror to justify their violence. 

 

In his book Salafi-Jihadism, The History of an Idea (2016), Shiraz Maher presents five 

essential and irreducible features in Salafi-Jihadism; tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, 

and ḥākimiyya. All these ideas exist within normative Islamic traditions, and there is nothing 

particularly unique or special about them, but what makes them relevant in this context is that 

the contemporary Salafi-Jihadi movement has interpreted and shaped them in unique and 

original ways (Maher 2016:29). 

 

The research is relevant to my thesis because it approaches ISIS from different perspectives, 

which gives a broader understanding of the movement. In this thesis I will use a religious 

perspective because I believe that trying to understand ISIS from their religious point of view 

will give me a deeper understanding the movement. The research shows that there can be both 

religious and non-religious causes for the movement’s actions, and I choose to focus on the 

religious causes because ISIS themselves claim that this is the basis of their actions. ISIS’s 

strategical choices and their propaganda have been extensively researched, but I believe that it 

is equally important to understand the nature of ISIS and how they discuss the central pillars.  

 

Many researchers have used the magazines as their material, and the material have been 

linked to Salafi-Jihadism, but in these studies the five pillars have not been used as the main 

themes. Juergensmeyer has used his concepts to study the magazines himself, but he has used 

them as a part of his material in his publications and not as the main material. Therefore, this 

thesis will provide a new approach to the material that can fill a gap in the understanding of 

ISIS and Salafi-Jihadism. 
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2 Method 

In this chapter I will present the methodology of this thesis and it will be divided into the 

following sections: Data selection, Dabiq and Rumiyah, The central pillars of Salafism, 

Method for Data analysis, and The research’s validity and ethical challenges. 

 

The aim of this thesis is to examine how the central pillars of Salafi-Jihadism are discussed in 

ISIS’s own magazines. A thematic analysis will be used to examine the magazines Dabiq and 

Rumiyah to see how the pillars are presented. The material will be selected based on the pillars 

to contribute to the knowledge of ISIS as a Salafi-Jihadist movement. ISIS has declared war on 

the crusaders and their allies, and I will examine how the pillars are related to Juergensmeyer’s 

concepts of cosmic war, satanization, and theater of terror.  

 

2.1 Data selection 

In this thesis, I wanted to gain a better understanding of ISIS’s Salafi-Jihadist nature and how 

it is related to Juergensmeyer’s concepts of cosmic war, satanization, and theater of terror. 

To get a deeper understanding of their interpretation, I have used primary source material. 

Interviews were not relevant in this context as ISIS’s members are not available to me, but the 

movement has published a lot of written material that is accessible online. Most of their 

material is in Arabic, which limited the selection. I therefore looked for English material, and 

I found that the Islamic State’s media center, al-Hayat media center, had published two 

magazines, Dabiq and Rumiyah, which are aimed at an international (non-Arab) audience 

(Cohen and Kaati 2018:10). These magazines are often referred to in research on ISIS and are 

considered as good sources for understanding ISIS. I therefore selected these magazines as 

my material in this thesis. It took me a while to find the magazines online as a lot of ISIS’s 

material has been removed from online platforms by governments and social media 

companies to prevent their ideas from spreading, but all issues were still available on the non-

profit website Internet Archive1. I downloaded the magazines to ensure that the material was 

available to me throughout the study period.  

 

The material consists of 28 issues and the length varies from 35 to 82 pages. It contains 

forewords, articles, and news, as well as pictures and information pages. The magazines 

address various topics that are important to ISIS, and they give a thorough description of what 

 
1 https://archive.org/ 
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a true believer is and what is required to be considered one. Some of the articles are written as 

article series, such as the articles about martyrs in, “Among the believers are men” 2, and the 

articles about what ISIS’s enemies say about them in, “In the words of the enemy3”. They 

provide advice to Muslim women in “To our sisters” 4, information on how ISIS can carry out 

terrorist attacks in “Just Terror tactics”5, there is an overview of what ISIS has achieved 

militarily in “Military and covert operations6”, and there are articles that are specifically about 

an enemy, like Rafidah7 and al-Qaeda8. The magazines are a mix of in-house publications and 

articles written by members of ISIS. Some of the articles are also claimed to be written by a 

man in ISIS captivity, the English journalist John Cantlie9. 

 

2.2 Dabiq and Rumiyah 

Here is an overview of the issues of Dabiq and Rumiyah, all issues are used as the material in 

this thesis. 

 

Issue Magazine Published Published – Islamic 
calender 

Name Articles 
and 
News 

1 Dabiq 5 Jul 2014 Ramadan -1435 The return of Khilafah 7 

2 Dabiq 27 Jul 2014 Ramadan - 1435 The flood 5 

3 Dabiq 10 Sep 2014 Shawwāl - 1435 A call to hijrah 6 

4 Dabiq 11 Oct 2014 Dhul-Hijjah - 1435 The failed crusade 8 

5 Dabiq 21 Nov 2014 Muharram - 1436 Remaining and expanding 6 

6 Dabiq 29 Dec 2014 Rabi’ al-Awwal - 1436 Al-Qa’idah of Waziristan - A 
testimony from within 

6 

7 Dabiq 12 Feb 2015 Rabi’ al-Akhir - 1436 From hypocrisy to apostasy - 13 

 
2 (R 10:28-30), (R 11:44-52), (R 8:40-45), (R 3:14-15), (D 15:70–72), (D 14:50-51), (R 13-22-23), (D 12:55-57), 
(D 11:38), (D 10:40-41), (D 9:40-42), (D 8:30-31), (D 7:46-49). 
3 (D 14:56-57), (D 13:46-47), (D 12:50:54), (D 11:56-58), (D 10-66-69), (D 9:60–64), (D 8:57-58), (D 7:52-53), 
(D 6:56-57), (D 5:34-35), (D 4:45-46), (D 3:35-36), (D 2:31-32), (D 1:32-33). 
4 Some articles are also called “Sisters” and “From our sisters” (R 11:12-15), (R 10:16-19), (R 9:18-21), (R 7:30-
32), (R 6:22-24), (D 13:24-26), (D 12:19-22), (D 11:40-45), (D 10:42:48), (D 9:44-45), (D 8:32-37), (D 7 
50:51). 
5 (R 9:46-51), (R 5:8-10), (R 3:10-12), (R 2:12-13). 
6 Some articles are also called “Operations/Islamic State Operations”, “Military report”, “A selection of Military 
operations”, (10:32-34) (R 13:36-40) (R 12:40-42), (R 11:40-43), (R 9:42-44), (R 8:26-28), (R 7:34-36), (R 
6:26-29), (R 5:36-41), (R 4:34-37), (R 3:42-44), (R 2:32-34), (R 1:22-26), (D 15:40-45), (D 14:20-25), (D 13:14-
19), (D 12:25-28), (D 11:28-30), (D 4:23-26). 
7 (R 11:22-27), (R 5:34-35), (D 13:32-45), (D 11:16-17). 
8 (R 8:7), (R 9:6), (R 10:6), (R 11:6). 
9 (D 12:47-50), (D 9:74–77), (D 8:64-67), (D 7:76-81), (D 6:58-62), (D 5:36-39), (D 4:52-55). 
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The extinction of the 
grayzone 

8 Dabiq 30 Mar 2015 Jumada al-Akhirah - 
1436 

Shari’ah alone will rule 
Africa 

10 

9 Dabiq 21 May 2015 Sha'ban - 1436 They plot and Allah plots 
 

12 

10 Dabiq 13 Jul 2015 Ramadan - 1436 The law of Allah or the laws 

of men 

12 

11 Dabiq  9 Sep 2015 Dhul-Qa’dah - 1436 From the battle of Al- Ahzāb 
to the war of coalitions - 
 

13 

12 Dabiq 18 Nov 2015 Safar - 1437 Just terror 
 

16 

13 Dabiq 19 Jan 2016 Rabi’ al-Akhir - 1437 The Rafidah from Ibn Saba’ 
to the dajjāl 
 

10 

14 Dabiq 14 Apr 2016 Rajab - 1437 The murtadd brotherhood - 
 

10 

15 Dabiq 31 Jul 2016 Shawwal - 1437 Break the cross 
 

13 

1 Rumiyah 5 sep 2016 Dhul-Hijjah - 1437 Foreword 10: Stand and Die – 
Upon That for Which Your 
Brothers Died 

8 

2 Rumiyah 4 Oct 2016 Muharram - 1438 Foreword: A Message from 
East Africa 

9 

3 Rumiyah 11 Nov 2016 Safar - 1438 Foreword: The Weakest 
House Is That of a Spider 

11 

4 Rumiyah 7 Dec 2016 Rabi’ al-Awwal - 1438 Foreword: Hijrah Does Not 
Cease as Long as the Kuffar 
Are Fought 

9 

5 Rumiyah 6 Jan 2017 Rabi’ al-Akhir - 1438 Foreword: The Syrian 
Sahwat: Shallow Unity and 
Reliance on Taghut 

10 

6 Rumiyah 4 Feb 2017 Jumada al-Ula - 1438 Foreword: They say, “We 
Fear That a Calamity May 
Strike Us” 

8 

7 Rumiyah 7 Mar 2017 Jumada al-Akhirah - 
1438 

Establishing the Islamic 
State between the prophetic 
methodology and the paths 
of the deviants 

8 

8 Rumiyah 4 Apr 2017 Rajab - 1438 Among the believers are 11 

 
10 The first 6 magazines of Rumyiah have no title, so I have added the foreword instead. 
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men – Shaykh Abu 
Sulayman Ash-Shami 

9 Rumiyah 4 May 2017 Sha’ban - 1438 The ruling of the Beligerent 
Christians 

9 

10 Rumiyah 17 Jun 2017 Ramadan - 1438 The jihad in East Asia 8 

11 Rumiyah 13 Jul 2017 Shawwal - 1438 The ruling on ghanimah, fay, 
and ihtitab 

8 

12 Rumiyah 6 Aug 2017 Dhul-Qa’dah - 1438 It will be a fire that burns – 
The cross and its people in 
Raqqah 

7 

13 Rumiyah 9 Sep 2017 Dhul-Hijjah - 1438 Allah cast terror into their 
hearts 

7 

 

Dabiq is named after the town of Dabiq in the northern countryside of Aleppo11 in Sham, a 

place that is mentioned in a hadith (Dabiq 1:4). The name Dabiq was chosen in an attempt to 

frustrate the crusaders in Rome and inform them of their inevitable end, but also to remind the 

mujahidin12 of the promise of Shaykh al-Zarqawi that the armies of the crusaders will burn in 

Dabiq (R 8:43). The first issue of Dabiq was published in July 2014, immediately after ISIS 

captured Mosul. A total of 15 fifteen issues of Dabiq were published between July 2014 and 

July 2016. In 2016 a new magazine named Rumiyah13 was published. Rumiyah is a reference 

to another hadith in which Muhammad said that Muslims would conquer both Constantinople 

and Rome in that order. Between September 2016 and September 2017, a total of 13 issues of 

Rumiyah were released (Cohen and Kaati 2018:53).  

 

2.3 The central pillars of Salafism  

In order to find data in the material relevant to the Salafi-Jihadism I chose to use what Shiraz 

Maher describe as the central pillars of the movement, tawḥīd, jihad, takfīr, al-walā’ wa-l-

barā’, and ḥākimiyya.  

 

Maher places ISIS’s intellectual framework within the Salafi-Jihadist tradition (Maher 

2016:6). A tradition that has dominated the Jihadist landscape for the past two decades. The 

tradition has had a major political impact and has posed major challenges for the established 

power structure (Maher 2016:12). Through the study of Salafi-Jihadism, Maher found five 

 
11 A city in Syria 
12 A Muslim engaged in what he considers to be a jihad. 
13 Rome 



11 
 

essential and irreducible features of the religious ideology: tawḥīd, jihad, takfīr, al-walā’ wa-l-

barā’, and ḥākimiyya. These are features that are also found within normative Islamic 

traditions, and they are not unique to Salafi-Jihadism, but what makes them relevant to the 

tradition is their way of interpreting and shaping the features (Maher 2016:14). Although ISIS 

is placed within this tradition, they nevertheless stand out from other similar groups, with 

their brash and ruthless style and approach (Maher 2016:6). 

 

Tawḥīd means the unitary oneness and it is the doctrine of monotheism and the omnipotence 

of God. Allah is the Lord of mankind and has absolute command and control over the creation 

(Maher 2016:146). A central goal of every Muslim’s life is to strive to realize the tawḥīd of 

God and the Salafists tend to prioritize these fulfillments even more than others (Maher 

2016:145). Muslims believe that Allah has already decreed several things for them, including 

their lifespan. Which means that a person who believes in this cannot fear or refuse to 

participate in Jihad (Maher 2016:161-162).  

 

Jihad literally means to struggle or exert effort, although it has a legal meaning that is related 

to combat and fighting (Maher 2016:xviii). The nature of jihad is both offensive and 

defensive. Offensive Jihad is designed to win territory, while defensive Jihad is a response to 

external political events and is used in these circumstances as a means of removing the threat 

or oppressor (Maher 2016:38). The concept of jihad was actualized when the prophet 

migrated to Medina, where he used it as a tool to protect and conquer territories (Maher 

2016:31). Jihad is essential to the establishment of religion on earth, and it is regarded as the 

most excellent form of worship (Maher 2016:34). 

 

Takfīr means excommunication of other Muslims and banishing them from the faith (Maher 

2016:xx). In its simplest form, this is a way of declaring another Muslim, or group of 

Muslims, to be outside of Islam. This concept determines who can be defined as a Muslim 

and what can be considered a Muslim community. Takfīr is a valuable tool for the global 

jihadi movement to distinguish between the “in-group”, those who practice Islam correctly, 

and the out-group, those who do not and are seen as heretics (Maher 2016:87-88).  

 

Al-walā’ wa-l-barā’ in its most basic construction means “loyalty and disavowal”, love or 

hate, for the sake of Allah. In traditional Islam, the term has generally been about the personal 

behavior of Muslims, where they are advised to distinguish themselves from non-Muslims for 



12 
 

example by wearing different types of clothes, having a different type of appearance and by 

celebrating different kinds of festivals. The concept in its political and military context, on the 

other hand, functions as a tool for “in-group” control. The term therefore helps Salafi-

Jihadists to draw a line against those who are deemed to be outsiders (Maher 2016:111). 

 

Ḥākimiyya means securing God’s sovereignty in the political system (Maher 2016:xvii). This 

idea is an established idea within the Muslim world (Maher 2016:171) and it is particularly 

important to ISIS. Anyone who fails to rule by Allah’s Shari’ah 14 or replace the law is 

deemed to be a kāfir 15 (Maher 2016:204). This means that any alternative political system 

that gives man sovereignty in the society promotes shirk16 (Maher 2016:205). Ḥākimiyya as a 

tool of temporal empowerment is based on Prophet Muhammad’s hijrah17from Makkah to 

Medina and his establishment of an Islamic State. The establishment created new 

opportunities for Muhammad to propagate Islam globally (Maher 2016:183).  

 

The concepts are principally concerned with protection of the faith, which comes through 

jihad, al-walā’ wa-l-barā’ and takfīr, and promotion which is linked to tawḥīd and ḥākimiyya 

(Maher 2016:15). 

 

Although ISIS has been the most powerful Salafi-Jihadi movement in history, their 

interpretation of Islam has been widely criticized by Muslims. According to the mainstream 

of Muslim scholars, the use of fire as punishment is prohibited and can only be used by Allah. 

The movement has also been criticized by Salafi theorists who deny that attacking other 

Muslims is according to Islamic law (Maher 2016:209). 

 

2.4 Method for Data analysis 

I have chosen thematic analysis because it makes it easy to find relevant data that comprehend 

with my research questions. Thematic analysis can be understood as an umbrella term, which 

aims to identify patterns (themes) across qualitative data sets (Braun et al. 2021:844). In this 

thesis, I have used Reflexive thematic analysis, and the six phases of analysis, Familiarization, 

 
14 A religious law that lays down governing principles for spiritual, mental, and physical behavior that must be 
followed by Muslims. Regarded as God’s command for Muslims, Shari’ah law is essentially Islam’s legal 
system. 
15 A disbeliever, a denier: someone who denies the truths from Allah. 
16 The sin of polytheism 
17 Migration toward territories controlled by the “Caliphate”. 
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Generating codes, Constructing themes, Revising themes and Defining themes, and Producing 

the report (Braun et al. 2021:852), which are presented by Braun et al. in their book Thematic 

Analysis (2021). The goal of coding and theme development in reflexive thematic analysis is 

to provide a coherent and convincing interpretation of the data, rooted in the data (Braun et al. 

2021:848).  

 

This thesis has a deductive orientation, which means that I had some preconceived themes 

that I expected to find reflected in the material. I have used what Shiraz Maher describes as 

the five pillars of Salafi-Jihadism as themes to approach the data. First, I read through the 

material to get familiar with it. I took notes that could be linked to the research questions, the 

Salafi-Jihadi pillars, and to patterns that could be extracted from the material. Thereafter I 

used the notes to construct the codes. I used the codes to find the relevant data, systematize it, 

and create coherent meaning clusters. From the coding I created themes that I could use as 

sub-themes under the overall themes that I had already chosen. I revised and defined the sub-

themes to ensure that they were comprehensively and concisely related to the research 

questions. When I started to produce the report, I had to go back and revise the codes and sub-

themes a few more times, before I finally had all the data I needed, to give the story a good 

flow. The sub-themes will not be clearly marked in the text but sorted as paragraphs under the 

overall themes. The themes I had selected from the Salafi-Jihadist characteristics worked well 

to find data relevant to my research questions and to systematize the material. 

 

Shiraz Maher claims that tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, and ḥākimiyya, are the 

central pillars of Salafi-Jihadism. The pillars and themes related to them are frequently 

referred to in the material, which means that the magazines can be linked to Salafi-Jihadism. 

Based on this, I choose to use the pillars to collect and organize data from the material. 

 

In the theory section, I present Mark Juergensmeyer’s concepts, cosmic war, satanization and 

theater of terror. The pillars are linked to thoughts about God and war, and they are therefore 

relevant to Juergensmeyer’s theories. 

 

In the discussion section, I use my research questions and the theory to analyze and organize 

the material. In particular, I will discuss how the central pillars of Salafi-Jihadism, as 

postulated by Maher are discussed in the magazines and how they relate to Juergensmeyer’s 

concepts, cosmic war, satanization and theater of terror. 
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2.5 The research’s validity and ethical challenges 

I will use primary sources as material to get as authentic a picture of ISIS as possible. 

Nevertheless, my interpretation of the material will be characterized by a me who comes from 

another culture and is not Muslim myself. This means that I will look at the magazines from 

an outside perspective. When the researcher comes from a different milieu than the one being 

studied, it is a challenge to understand mindsets that are basically foreign. This does not mean 

that the researcher must accept the movement’s self-understanding, but that the researcher, as 

part of the interpretation process, acquires an understanding of how the movement 

experiences itself (Thagaard 2009:203). I have tried to approach the material from ISIS based 

on my assumptions.  

 

In this thesis I have used a deductive method to find the material, this means that I have 

selected the data that I thought was relevant. Braun et al. emphasizes that in practice any 

researcher will approach the data with preconceived ideas based on their existing knowledge 

and viewpoints (Braun et al. 2021:853). The texts are sometimes difficult to interpret, and it is 

possible that I have interpreted something incorrectly according to ISIS. My study of ISIS will 

be characterized by my attitude towards the movement, and my position will be open to 

discussion. 
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3 Theory  

 

3.1 Mark Juergensmeyer 

Mark Juergensmeyer is an American sociologist and scholar specialized in global and 

religious studies. He is regarded as an expert on religious violence and has contributed with a 

lot of knowledge in the field18. In this thesis I will use his concepts of cosmic war, 

satanization and terror of theater as my theory, which he presents in his book Terror in the 

Mind of God: The Global Rise of Religious Violence (2017). 

 

3.1.1 Cosmic War 

The United States tried to find a solution to the conflict between the Shia and Sunni Muslims 

in Iraq, by sharing power between the two religious’ groups, but still problems arose when the 

troops withdrew from the country in 2011, and the Sunni Muslims began to feel marginalized 

by the Shiite government. This dissatisfaction encouraged the Sunni Muslims in the area to 

start a war against the Shia regime in which they fought for an Islamic state ruled by the 

Sunnis (Juergensmeyer 2017:73). This conflict originated in the real world, but since it 

involved two different religious groups, there was a possibility for a religious war to develop. 

 

Violence linked to religion has caused a lot of suffering, but according to Juergensmeyer it is 

not religion in itself that leads to religious violence. Nevertheless religion is not innocent, as it 

helps to give those involved a moral justification for their actions (Juergensmeyer 2017:9), by 

linking it to religious mores and symbols associated with bloodshed (Juergensmeyer 

2017:xiv). Therefore, what starts out as a confrontation in the real world can under the right 

circumstances be transformed into what Juergensmeyer describes as a cosmic war 

(Juergensmeyer 2017:201-202), a metaphysical war between God and Satan (Juergensmeyer 

2017:184), where simple opponents become cosmic foes (Juergensmeyer 2017:203). There 

are countless of images of divine warfare in the religious tradition’s sacred texts, which can 

be used as examples for imitation (Juergensmeyer 2017:184). A cosmic war is a war between 

good and evil (Juergensmeyer 2017:184), where the humans are instruments of the fight 

(Juergensmeyer 2017:227). To their followers they are seen as freedom fighters, but to their 

enemies, they are just terrorists (Juergensmeyer 2017:8). When the situation seems hopeless, 

 
18 https://en.wikipedia.org/wiki/Mark_Juergensmeyer 
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religion can help explain why the terrorists feel humiliated, and by believing that God is on 

their side, it is possible for them to imagine a future victory (Juergensmeyer 2017:226-228).  

 

The hostility between the parties will not end until the mythology is redirected, or until one 

side or the other has been destroyed (Juergensmeyer 2017:203). But although the situation 

seems deadlocked, Juergensmeyer still believes that there is a possibility of finding a 

sustainable solution (Juergensmeyer 2017:297). Instead of using force, which has been a 

popular way of handling the situation (Juergensmeyer 2017:284), he believes that the cure to 

religious violence lies in a renewed appreciation for religion itself (Juergensmeyer 2017:301). 

By handling the conflict on a moral level, where one respects one’s enemies, and embraces 

their legal and moral values, including those related to religion, it may be possible to find a 

solution (Juergensmeyer 2017:297).  

 

3.1.2 Satanization  

The likelihood of seeing one’s adversary as a cosmic enemy with evil characteristics increases 

when there seems to be no way to defeat them in human terms, when their moral and spiritual 

standing are threatened, and when the enemies seem to have the power to completely 

annihilate one’s society, culture, and life. By giving their enemies evil characteristics, they 

turn them into their cosmic foes. Juergensmeyer calls this process of creating satanic enemies, 

a process of satanization (Juergensmeyer 2017:225-228). By dehumanizing the enemies, the 

enemies become a faceless collective, and Juergensmeyer argues that this is why religious 

terrorists can attack unarmed enemies, including women and children, without feeling guilty 

(Juergensmeyer 2017:217). Usually, a cosmic foe cannot be transformed, and therefore needs 

to be destroyed, but in some cases, it is possible to convert the infidels (Juergensmeyer 

2017:270). 

 

3.1.3 Theater of Terror 

Juergensmeyer sees terrorist attacks as a theater of terror, and the place of the attack is the 

stage (Juergensmeyer 2017:157). It is a performance of violence, where the audience are the 

observers of the attack, who are watching the performance safely behind their screens 

(Juergensmeyer 2017:155). To attract as many audience members as possible, the place and 

time are carefully planned (Juergensmeyer 2017:174). The attacks are often carried out in 

familiar places that are perceived as safe, and the goal is to kill and harm as many as possible 

(Juergensmeyer 2017:151). What makes an act terrorism is that someone is terrified by it. The 
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whole point is to attract attention, and if it does not, then the whole point of the attack is gone 

(Juergensmeyer 2017:174). Juergensmeyer believes that all types of terrorism to some degree 

can be seen as expressions of what he refers to as performance violence (Juergensmeyer 

2017:269).  
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4 The empirical material of Dabiq and Rumiyah  

In this chapter I will present the empirical material of this thesis. I will use the themes that I 

have chosen from Shiraz Maher’s description of Salafi-Jihadism to organize the data. The 

material will be divided into the following sections: Tawḥīd, Jihad, Takfīr, Al-walā’ wa-l-

barā’, and Hākimiyya.  

 
4.1 Tawḥīd 

The magazines emphasize the importance of practicing the five pillars of Islam. These 

fundamental practices represent the reality of Islam in speech and action, both outward and 

inward: 

 

These five pillars, which represent the reality of Islam in speech and action, both outward and 
inward, were clarified by Allah’s messenger through his statement, “Islam has been built upon 
five matters: Testifying that there is no god but Allah and that Muhammad is His messenger, 
establishing the prayer, giving the zakah19, performing hajj20 to the sacred house, and fasting 
Ramadan21(R 1:5). 

 

The pillars were legislated so that the individual can submit to Allah and fully dedicate his life 

to Him by following tawḥīd. Allah is the only one that should be worshiped and obeyed and 

Rumiyah highlights the pillar as the greatest of them all (R 1:5-6). They refer to the 

Messenger who made it clear that Allah only accepts pure Islam and absolute tawḥīd from His 

slaves: 

 

Muhammad made it clear that Allah does not accept from His slaves anything except pure 
Islam and absolute tawhid, and they therefore informed the people that they were not sent 
except to ensure that Allah is worshiped alone (R 13:7). 

 

An individual who chooses to worship other than Allah, is not considered a Muslim and must 

be dealt with accordingly (R 1:5-6). The concept is one of the main issues in Dabiq (D 1:3), 

and references to the testimony of tawḥīd appear frequently in both Dabiq and Rumiyah22. 

 

 
19 A charity that Allah obligates Muslims to pay yearly on their surplus money and some forms of property to the 
poor and needful. 
20 The pilgrimage to the holy city of Mecca in Saudi Arabia. 
21 A holy month of worship, study of the Quran, prayer, and fasting. Ramadan occurs during the month in which 
Muslims believe the Quran began to be revealed to the Prophet Muhammad. 
22 (D 8:4), (D 9:74), (D 11:47), (D 14:13), (D 15:31), (R 1:3), (R 2:24), (R 3:6), (R 7:5), (R 8:39), (R 10:12), (R 
11:15), (R 13:7). 
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Allah is the main character in the magazines, and He is described in many different ways, but 

first of all He is the creator. He has created everything in the Universe, and He is Master of all 

of it (D 14:5). This means that Allah is the lord of the people and if He wants something from 

them, it is their duty to fulfill it. Allah has absolute power, controls all events in the Universe 

and knows the minutest details of everything. He is the arranger and the one that gives life 

and death (R 13:7). In other words, He controls their actions and everything that happens to 

them, and He knows what they will say and what they will do (D 9:15). He will guide them if 

they ask Him to, and if He answers they should put their confidence and reliance upon Him 

(R 9:35). In the end it is Allah who decides whom He will guide to a straight path (R 1:14). 

Allah sent prophets to guide other people, but Muhammad is the Messenger who was sent to 

guide all of mankind (R 1:35). Allah gave the people a complete way to live their lives, when 

He revealed the divine Shari’ah to his Messenger: 

 

Allah revealed the Shari’ah to the Prophet, giving people a complete way to live their lives. 
Unlike man-made systems, the law of the Shari’ah is divine and flawless. There is no doubt in 
its authority and no suspicion of its perfection (R 5:6). 

 

The Shari’ah is divine and flawless, contrarily to the man-made systems (R 5:6). 

 

According to the Magazines, it is ISIS’s duty to follow Allah’s rule and commandments (R 

13:8). The believers have a covenant with Allah and if they fulfill this covenant, they will 

receive great reward and end up in Jannah23 (R 4:24-25). Jannah is described as a wonderful 

place with seas of water, honey, milk, and wine. They will live a life of their dreams in Jannah 

with their beautiful wives:   

 

Allah’s Messenger said, The wives of Jannah will sing for their husbands with the most 
beautiful voices, which no one has ever heard before. They will sing “We are beautiful and 
good, wives of honored men, who observe with comforted eyes. They will sing “We are 
immortal, and never die, trusted and never betray, staying and never leaving (R 1:13).  

 

Dabiq reminds the believers that each individual is only responsible for himself (D 13:29), 

and those who oppose the Messenger after guidance will be left alone and end up in Hell (R 

5:3), where they will be tormented in the fire of the Hereafter (R 1:6). 

 

 
23 Paradise 
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Rumiyah refers to some important characteristics of the believers that are found in the 

Quran24; a pure heart25, patience26, trustworthiness27, humility28, pardoning29, thankfulness30, 

fear31, uprightness32, mercy33, truthfulness34, and bashfulness35 (R 13:9). One characteristic 

that is emphasized in the magazines is the characteristics of patience, and they warn the 

believers that the path to Jannah will not be easy, and it will demand a tremendous amount of 

patience. Allah will test them along the way for example with fear, hunger, poverty, death, 

and lack of food. By testing them, He is able to separate those who are His allies from His 

enemies: 

 

Allah tells the followers of His Messenger that He will test them and try them with hardships 
in order to distinguish those who will continue to follow the Messenger from those who will 
turn back on their heels (R 3:21). 

 

Everyone will be tested like Allah tested Nuh, Ibrahim, Musa, and Muhammad (R 11:8). It is 

not possible to escape these tests in any way because the pain is essential, and without the 

pain, He cannot test if the believers are patient (R 8:24). Allah states that victory comes with 

patience, relief comes with suffering, and ease comes with hardship (R 3:21), and it requires a 

special kind of person to have patience while he is being tested (R 8:24). He will test his 

believers because He cares for them (R 8:22), and Rumiyah emphasizes that they should not 

see Allah as evil (R 11:8), although the tests can be painful. Because in the end there will be 

victory, and this can only come with patience (R 4:4).   

 

 
24 The holy book of Islam, was revealed to Muhammad over a period of twenty-three years, starting with the 
initial revelation at Mount Hira. 
25 A heart that is purified from all forms of impurity that draw one away from Allah. Such people stay away from 
worldly greed, selfishness, fears, and insecurity. 
26 A comprehensive virtue in Islam that encompasses perseverance, endurance, forbearance, diligence, and 
restraint. It is a characteristic of enlightenment that develops in the heart of a Muslim. 
27 Implies being honest, fair in dealings and punctual (in terms of both regularity and timeliness) as well as 
honoring trusts and keeping promises and commitments. 
28 A believer possessing humility knows that his knowledge, talents, and abilities are all from Allah and this 
keeps his feet on the ground, grateful to Allah and always kind to his servants. 
29 Encompasses all wrongdoers from the disbelievers and others, as He removes from them punishments entailed 
as a result of certain actions and requiring the cessation of blessings to them. 
30 Duties are to be grateful to God for all of His blessings. 
31 Fear of Allah is the only force that can restrain man from evil and wickedness. 
32 Means honouring the commandments of Allâh and His prohibitions. 
33 A very wide meaning that includes kindness, compassion, love, tolerance, patience with people, and to treat 
others the way we would love to be treated. 
34 A conformity of the outer with the inner, the action with the intention, the speech with belief, and the practice 
with the preaching 
35 To realize the favors (of Allah The Almighty) and simultaneously realize one’s negligence 
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Another characteristic that is emphasized in the magazines is Fear. The believers should fear 

Allah and die as Muslims in submission to Him. If they fear Allah and speak words of 

appropriate justice, their sins will be forgiven. Allah is an observer (R 11:7) and He knows 

what the Muslims do and hears what they say (R 1:10), so He will know whether they fear 

Him or not (R 2:3). Fearing Allah is the best weapon against the enemy and the strongest 

strategy of war, so He commands His fighters to fear Him in all conditions (R 3:7). The 

believers should not be frightened by the enemy, but have trust in Allah, knowing that He is 

the only one who can consolidate them and give them victory (D 6:12). So whatever Allah 

chooses for them, they should ask Him to give them the strength, resolve, and patience to see 

it through. Allah will choose what is best for them and He will show them why the 

consequences of what He has chosen for them, are better than what they would have been if 

they had made their own decisions (R 9:16).  

 

According to the Magazines, the believers should devote their entire life to the path of Allah 

(D 6:11), and there is no time to rest. Even their spare time should be spent in remembrance 

of Allah by practicing activities such as reciting the Quran and memorizing it, praying, or 

performing other forms of worship, performing voluntary works, increasing their knowledge, 

and striving to understand the religion (R 13:12). Rumiyah claims that too many Muslims are 

preoccupied with their materialistic life, instead of living their life for Allah (R 11:13). They 

advise against chasing Dunya36 (R 2:2), because this is only a place of travel and not their real 

life. The real life is in the Hereafter (R 9:19), in Allah’s Jannah (R 13:11), and Jannah is the 

place of permanent settlement (R 9:19). 

 

The magazines emphasize the importance of belonging to the Muslim group of the single 

Muslim nation. This is the group that follows the Quran and the Sunnah and has allegiance to 

the Caliph of the Muslims. The believers should obey Allah, the Messenger, and those in 

authority among them (D 15:27). They are each other's brothers and sisters, and they should 

therefore support each other and have no other desire than for Allah’s religion to be 

established (15:29) 

 

 

 

 
36 Refer to the present world “as it is closest to one’s life as opposed to the life of the Hereafter”. 
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4.2 Jihad  

Jihad is one of the main matters in the magazines (D 1:35). It is a tool for the mujahidin to 

expand (R 2:32) and defend Allah’s territory (R 3:7). Allah defines the believers as those who 

believe and wage jihad (R 4:21). Jihad is the peak of Islam (R 3:13) and the ultimate way to 

show one’s love for Allah (D 15:80). The man who wages jihad in the cause of Allah with his 

wealth and health is considered the best of all people (R 3:13), and Allah will support those 

who support Him (R 1:3). The mujahidin should run into the battlefield and seek to slaughter 

those who Allah hates (D 15:80). They should be prepared to fight in the cause of Allah to 

their last drop of blood, so it does not matter if they die (R 12:4). Allah has promised them 

victory (R 3:4), so they should place their trust in Him (R 2:2). Jihad is a duty and an act of 

worship, and no matter how difficult it becomes and how wearisome it may be they must rise 

for it. Their goal should be that the word of Allah becomes the highest, and those who fight 

for Him are fighting in the path of Allah (D 6:6-7).  

 

Rumiyah claims that the main goal of the crusader campaign is to turn the people back from 

their religion and wipe out Islam and the Muslims (R 12:33). The crusaders attempt to change 

the tenets and teachings of Islam, and to make them more harmonious with the jahili37 

American vision for the world, which Rumiyah call the “New World Order” (R 3:2). Dabiq 

declare that ISIS hates the West and fights them because their secularism and nationalism are 

preventing the laws of Allah (D 15:32). Additionally, the Western liberal societies allow 

things that Allah has forbidden, such as, gay rights, alcohol, drugs, fornication, and gambling. 

In an article in Dabiq (see appendix 1), ISIS proclaims that they hate the West because the 

West made it their mission to liberate Muslim societies: 

 

You’ve made it your mission to “liberate” Muslim societies; we’ve made it our mission 
to fight off your influence and protect mankind from your misguided concepts and your 
deviant way of life (D 15:32). 

 

Therefore, ISIS has made it their mission to fight their influences, to protect the mankind from 

what they see as misguided concepts and a deviant way of life (D 15:32). 

 

 
37 The period preceding the revelation of the Quran to the Prophet Muhammad. In Arabic the word means 
“ignorance,” or “barbarism,” and indicates a negative Muslim evaluation of pre-Islamic life and culture in Arabia 
as compared to the teachings and practices of Islam. 
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Dabiq gives examples of how the United States has killed women, children, and the elderly, 

during their direct occupation of Iraq prior to the withdrawal, and they claim that there are 

countless accounts of American soldiers executing families and raping women under the 

sanctity of the US military and Blackwater38. The magazine questions why a stabbing by 

mujahidin is referred to as a barbaric killing of an “innocent”, while the Americans can kill 

thousands of Muslim families with their rocket launchers, and just call it a “collateral 

damage” (D 3:3). ISIS have watched their brothers, sisters, and children being bombed by the 

crusaders’ warplanes (D 14:4) and seen the remains of their bodies scattered in the streets (D 

7:7). Their desire for revenge has become stronger and stronger in those left behind, and they 

are ready for revenge. Dabiq concludes that a death of a single Muslim means more to the 

believer than the lives of every kāfir on earth: 

 

The death of a single Muslim, no matter his role in society, is more grave to the believer than 
the massacre of every kāfir on earth. And while the Sharī’ah calls for the invasion of all kāfir 
lands, certainly the aggressors are dealt with before those nations not actively waging war 
against the Khilāfah (D 14:4). 
 

Therefore, any disbeliever who prevents the Islamic State from carrying out its plan will be 

killed, without pity or remorse (D 14:4). The bombing, torture, vilification, and usurpation of 

land make ISIS hate the West, but Dabiq emphasizes that it does not matter if the West stop 

their warfare, because ISIS will continue the fight until all people on earth embrace Islam (D 

15:33).  

 

When new land is captured, the land should be cleansed of the idols, (D 8:24) and churches 

are to be demolished (R 9:10). Jihad is not only about killing the enemies, but it is also about 

waging war against their wealth, and Rumiyah uses the Messengers’ many raids, where he 

takes the wealth of the kuffar39 and destroys their property as an example. The kuffar needs 

their wealth to mobilize their armies, so the mujahidin need to find methods to destroy their 

economies and take their wealth (R 11:39). Jihad will continue as long as there is an inch of 

territory left for ISIS to reclaim, and it is a personal obligation on every single Muslim (D 

15:33). The battle between ISIS and its enemy is a battle of ‘aqidah40, a matter of religion (R 

2:19).  

 
38 An American private military contractor. In 2007, Blackwater received widespread notoriety for the Nisour 
Square massacre in Baghdad, when a group of its employees killed 17 Iraqi civilians and injured 20. 
39 A disbeliever 
40 Creed 
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Rumiyah reminds the mujahidin that the enemies are fighting for the cause of taghut41, the 

word of kufr42, and the small portion of the Dunya, while they are fighting for Allah’s cause, 

the sake of Allah’s word, a great reward, and a transaction that will save them from a painful 

torment (R 3:8). Since man will stay in the Dunya only for a short period, being killed is a 

better alternative (R 10:19). The mujahidin are men who love death as much as their enemies 

love their life (D 11:35), and the mujahidin enter the battle with death as a possible outcome, 

and that is exactly what they seek and desire to achieve, as death is shahadah43 in the cause of 

Allah (R 13:4). Shahadah is of the highest ranks for Allah’s allies (R 9:15), and when the 

mujahidin realized that it is the fastest way to Jannah they entered the battlefields, rushed 

towards death, and used it as a means to attain life (R 6:40). Allah loves the mujahidin and 

therefore He will take them as martyrs (D 4:7). He exchanges the believers’ lives and 

properties in exchange for Jannah (R 13:23). Even if a believer dies, it does not damage the 

religion, because every time a generation pass away, a new generation will take over (R 1:3)  

 

The believers should terrify the disbelievers in their homeland, just as the enemies are 

terrified of the believers in the lands of Islam. Dabiq concludes that the crimes that have been 

committed against Islam and the Muslim nation are unjust, so the believers have the right to 

take revenge and terrorize the disbelievers (D 15:29). The magazines warn the enemies that 

the Islamic State’s soldiers are everywhere and that they are ready to take revenge for Allah 

(R 2:3). They will lie in the ambush and wait for their enemies, and there will be no safe place 

(D 11:35).  

 

One week before Ramadan (R 10:5) 1438 (R 10:1), a soldier of the Khilafah44 committed a 

terror attack during a concert in the Manchester Arena in the heart of the crusader’s 

stronghold: 

 
A soldier of the Khilafah had carried out a Just Terror operation, striking Manchester 
Arena at the conclusion of a concert by an American singer. The explosion rocked the 
city and filled its residents with terror as many of them scrambled to try to contact their 
loved ones and ensure that they were safe. Then, the casualty figures started emerging: 

 
41 Idolatry; the worship of anything except Allah. 
42 Unbelief 
43 Martyrdom 
44 Denotes the office of the political leader of the Muslim community (ummah) or state, particularly during the 
period from 632 to 1258. 
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More than 20 had been killed and dozens more had been wounded. The total would later 
climb to nearly 100 dead and wounded (R 10:5). 
 

Rumiyah underlines that this attack was not committed due to their loss of territory as many 

analysts has claimed. ISIS does not feel threaten by the West at all, because a little loss of 

territory will only make them stronger (R 10:5).  

 

ISIS has carried out many terror attacks in the West (see appendix 2), and according to Dabiq 

they have successfully created terror, fear, and loss of security, as the crusaders has deployed 

their armies on to the streets (D 7:37). Rumiyah is questioning why the enemies are still 

surprised when they are attacked in their homelands. It seems to them as the enemies have not 

understood that their armies are at war with the Islamic State, killing as many innocent 

Muslims as they can (R 13:4). Dabiq encourages every Muslim to get out of his house and kill 

a crusader. And they emphasize that the Muslim does not need to worry about meeting his 

enemy in the hereafter, because the kāfir will go to Hell and the killer will end up in Jannah 

(D 4:44). 

 

There are several descriptions in Rumiyah on how the believers should commit a terror attack. 

There are specific descriptions on how the mujahidin can deceive their targets (R 9:49), what 

kind of vehicle (R 3:11) or knife they can use (R 3:13), who they can most easily attack, and 

which locations they can use. The ideal location is a busy enclosed area where the 

environment allows for one to take control of the situation:  

 

Ideal target locations for hostage-taking scenarios include night clubs, movie theaters, 
busy shopping malls and large stores, popular restaurants, concert halls, university 
campuses, public swimming pools, indoor ice skating rinks, and generally any busy 
enclosed area, as such an environment allows for one to take control of the situation by 
rounding up the kuffar present inside and allows one to massacre them while using the 
building as a natural defense against any responding force attempting to enter and bring 
the operation to a quick halt (R 9:48). 

 

Attacking the crusaders in their homeland will please Allah and the attackers will avoid His 

wrath while stationed in the garrisons in the open arena of war against the Crusader West (R 

9:47). 

 

All enemies are permissible because they are living in a democracy, where they pay their tax 

and vote for their leaders. Their countries are ruled by the “will of the people”, and they are 
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therefore involved in the crimes (D 15:28). There are still some exceptions for women and 

children who should be enslaved rather than killed, but this rule only exists because it is a 

more optimal solution for the Islamic State to use them as slaves (R 1:35). But if the women 

and children are mixed with the fighters and it is not possible to distinguish between them, 

then their blood is permissible, and the same applies if they carry a weapon (R 9:7). Dabiq 

underlines the importance that the killing becomes attributed to patrons of the Islamic State, 

so the media does not think that it is a random killing (D 4:44). 

 

The magazines explain that the women’s place in the Islamic State is in the home. She can 

leave her home if she should visit her friends and family or for other necessary reasons, but 

she is not allowed to leave her home without any purpose and the default rule is that she 

should stay at home (R 3:40-41):  

 

However, nothing should be done in excess. Going out should be occasional in 
comparison to the default rule, which is that she stays at home. The believing woman in 
her own room is the closest she can be to her Lord in this life (R 3:41). 

 

The reason she should stay at home is because ISIS wants to safeguard her as much as they 

can. The prophet has informed that the woman is awrah45 And when she goes out Shaytan46 

will stare at her, so she is closest to Allah when she stays at home (R 3:41). 

 

The man is a shepherd over his family, and he is responsible for his flock, and the woman is a 

shepherd in her husband’s home and responsible for her flock (R 9:18). The woman’s role is 

to be supportive of her mujahid husband and the home should be a place where he can rest his 

mind, which means that she should not complain to him. She should prioritize his needs above 

her own and appreciate when he is at home and be patient when he is absent (R 11:14). Like 

her mujahidin husband she will be tested (R 2:29), her husband might be killed, injured, or 

imprisoned, so she needs to show patience and steadfastness (D 11:41). Another significant 

role for her is to give birth to the new generation. And she should raise her children in a 

manner that pleases her Lord and brings benefit to her ummah47. She should teach her 

children about tawḥīd and al-walā’ wa-l-barā’ and cultivate within her children that this 

Dunya is only a place of journey and that the Hereafter is the real place of permanent 

 
45 Something that should be covered. 
46 An evil spirit in Islam, inciting humans (and the jinn) to sin by "whispering" in their hearts. 
47 Global community of Muslims 
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settlement. The children will be raised under the wing of a mujahid father, and they will grow 

up accustomed to seeing weapons and equipment used in war. They should learn to love jihad 

and watch mujahidin’s video releases (R 9:18-20). Rumiyah claims that the kufr are terrified 

of the growing number of Muslims in the world, and therefore it is their priority to kill 

Muslim women and children in their wars against Islam (R 5:34). 

 

While the crusaders have been the most obvious adversary for the Muslims for more than a 

thousand years, Dabiq reminds the mujahidin that they should not forget the original enemy of 

Islam and the nation, namely Shaytan. Shaytan has always tried to infiltrate the ummah with 

his cunning and experience with kufr, but he never called himself a Jew or a Christian, he 

accepts that Allah is his Creator, and that it is an obligation to sincerely worship Allah alone. 

Nevertheless, Shaytan will tempt all men, except Allah’s sincere worshipers among them, 

until the day they are resurrected. He knows how to misguide the Muslims, so he does not 

need to make them change their name or reject the religion as a whole, he just needs to get 

them to change a single ruling (D 14:12-13). The magazine claims that the crusader nations 

also have learned this trick by using hypocrites and murtaddīn48 to their advantage: 

 

Having allied with Shaytān, the crusader nations have also learned this trick. And they 
found no better way to achieve this goal than through infiltrating the Ummah by using 
the hypocrites and murtaddīn to their advantage, to use them against actual Muslims to 
alter their beliefs and aspirations for the Ākhirah49 (D 14:13). 
 

They have ensured that these former Muslims leave the alliance with their Lord and join the 

ranks of Shaytan and his troops (D 14:12-13). 

 

It is not that this harms Allah in any way, because He will just replace them with men who 

want to fight for His cause, and indeed the party of Allah will be the winners anyway (D 

14:17). The losers are those who lose their religion by following their desires and preserving 

their Dunya (R 4:7). The only one who will be safe from Shaytan’s temptation is the sincere 

worshipers among them, those who submit completely to Allah (D 14:13) and Dabiq warns 

the Muslims not to be deceived by Shaytan’s propaganda and slander because he is a clear 

enemy (D 5:24). It is ISIS’s responsibility to fight against the allies of Shaytan, and Dabiq 

reminds them that Shaytan is weak, and all power belongs to Allah (D 9:51).  

 
48 An apostate: one who turns back from Islam. 
49 An Arabic term for “the Hereafter”. 
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Dabiq is questioning how Muslims around the world can waste the opportunity they have to 

help their brothers in the fight against the crusaders. They encourage all muwahhid50 wherever 

they are to strive to their best to kill any disbeliever, whether he is French, American, or from 

any of their allies (D 4:9). They thank the soldiers of the Khilafah in Khurasan, Yemen, Sinai, 

Libya, West Africa, and every place for their excellent support and aid, and ask them to 

increase their campaigns against the enemies of Allah (R 9:35). The Magazine emphasizes 

that jihad is obligatory and abandoning it is a trait of hypocrisy (D 3:26).  

 

4.3 Takfīr 

The Magazines state that one of the ultimate principles of the Islamic State is to make takfir, 

excommunicate Muslims from the faith, of the mushrikin51 (R 10:14), and they substantiate 

the principle with their sacred texts. In one of their articles, Rumiyah refers to the example of 

the Messenger who urged the believers to fight their mushrikin enemies with their wealth, 

lives, and tongues (R 3:32). The Quran has ordered the believers to make takfīr of the 

mushrikin, take them as enemies, and fight them. This means that those Muslims who do not 

make takfīr deny the teaching of the Quran (R 2:5-6). The believers should fight the 

mushrikin until they accept Islam and come under a Shari’ah covenant (R 1:35).  

 

ISIS has received a lot of criticism for using takfīr in their interpretation of Islam, but the 

magazines use the opportunity to respond to this criticism. First of all, they make it clear that 

they do not care that people are not pleased with what they do, because the only one that 

should be pleased with their actions is Allah. The Messenger of Allah has ordered to kill 

anyone who leaves Islam, and Rumiyah highlights that the Islamic State has listened and 

obeyed this command: 

 

Thus, when the Messenger of Allah ordered to kill anyone who leaves Islam, the 
Islamic State listened and obeyed, as “It is not for a believing man or a believing 
woman, when Allah and His Messenger have decided a matter, that they should have 
any choice in their affair (R 7:19). 

 

ISIS have also been criticized for their interpretation of jihad. But Rumiyah claims that jihad 

is obligatory for every Muslim and abandoning it will therefore be seen as a sin (R 4:16). And 

 
50 A unitarian Muslim; a Muslim who is focused on tawhid. 
51 Those who accept other gods and divinities alongside God. 
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they warn the ummah that the evil scholars will try to lead them away from Islam, by 

misinterpreting the knowledge and preaching a false doctrine, especially when it comes to the 

teaching of fighting and combat (R 1:29-30). The evil scholars have changed the combat-

related meaning to other meanings, to prevent Muslims from fighting against the kuffar and 

the murtaddīn. They argue that Islam does not allow attacks on God’s enemies and accuse 

ISIS of damaging the religion’s image (R 9:5). A statement that the evil scholars often use as 

evidence against jihad is the statement of Allah: “Do not throw [yourselves] with your [own] 

hands into destruction”. Rumiyah, on the other hand, sees this interpretation as a deception 

against Allah (R 5:27).  

 

Rumiyah believes that there is something more than just the interpretation of the sacred texts 

that lies behind the mushrikin’s abandonment of jihad, in fact their love for the Dunya is the 

real motive. They become seduced by the Dunya and have a craving for taghut’ jobs, salaries, 

and prestige. Therefore, the scholars who prefer and favor the Dunya are evil and will spread 

falsehoods about Allah (R 5:28). All Muslims are responsible for protecting themselves and 

others from kufr, so they need to know what is demanded of them and what they should avoid 

(R 7:18-19). It can be difficult for the ummah to distinguish between the good and evil 

imams, and Dabiq warns that the evil imams can often appear to be Muslims: 

 

Beware of those “imams” who are calling you to the gates of Hell. They appear as “Muslims” 
and speak the language of “Islam,” but they call to disunity and to being distant from the 
Sunnah of Allah’s Messenger. Indeed, they call to the worship of false gods, the reverence of 
the ways of those whom Allah hates, and the abandonment of standing in one rank with the 
Muslims against the enemies of Islam (D 15:26)! 

 

Instead of leading the ummah to Allah, the evil imams will lead them to Hell and call them to 

worship false gods (D 15:26). 

 

According to Rumiyah the mushrikin have allied with one another against the people of Islam 

(R 7:5), and many rulers in the region have sold their issue and surrendered their land to the 

enemies, something that Rumiyah refers to as the lowest and most despicable form of 

treachery known to history (R 3:5). The magazine therefore encourages all believers of the 

Arabian Peninsula to attack the enemies in their region before they get tempted by the 

enemies to join them: 
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Therefore, O men of the Arabian Peninsula, O grandsons of the Sahabah, attack them, 
following one attack with another. Before you are the enemies of Allah. Before you are their 
security personnel, their soldiers, and their policemen. Before you are their cronies and their 
journalists. Before you are their leaders, their ministers, and their media trumpets. Remember 
the final will of your prophet that “there cannot exist two religions in the peninsula of the 
Arabs (R 3:6). 

 

Only one religion can exist and that is the religion of Allah (R 3:6). The mushrikin are not 

only tempted by the Dunya, but they are also tempted to follow the path of Satan, a path that 

will lead them away from Allah. They have received guidance from Allah but still they 

choose to commit riddah52 (D 15:26-27). Rumiyah claims that the evil scholars are 

contradictory in that they mourn every time a mushrikin is killed, but do not care when a 

crusader kills members of ISIS (R 9:5). 

 

Rumiyah is criticizing the customary “Muslims”, who would neither pray nor fast, but still 

call themselves Muslims. They claim that many Muslims believe that Islam is like a 

citizenship and that they will always be a Muslim no matter what they do. But the magazine 

denies this. Muslims who do not follow what is required of them should not be considered 

Muslims. The mushrikin seem to forget that it is a crime to not believe in Allah and not fight 

for Him (R 6:14). It is a sin to leave Islam, and one’s Islam can be destroyed by certain 

actions, but Rumiyah nevertheless reminds that the ummah has a chance to restore their 

relationship with Allah, by making a sincere repentance (R 7:19). Because Allah is forgiving 

and merciful (D 4:14). 

 

Killing Muslims in terrorist attacks is something ISIS has been criticized for, and the 

mushrikin have claimed that the mujahidin consider Muslim blood halal in this context. 

Rumiyah refuses these criticisms and calls it a lie. Instead, they warn the Muslims against 

mixing with the mushrikin, and especially in places which are considered probable targets. 

So, they ask Muslims to stay away from the military and security positions, government 

buildings, places of worship, and celebrations (R 6:14). According to Rumiyah Muslims 

should not sell anything to the kafir that benefits their celebration, such as meat and garment. 

They should not give them a ride or support them in anything of their religion. Helping them 

in any way is considered shirk and a Muslim that helps the enemies commits kufr. Rumiyah 

 
52 To disbelieve after embracing Islam 
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uses Allah’s statement as support for their interpretation: “Assist one another upon duty and 

piety, and do not assist one another upon sin and transgression” (R 6:16). 

Those who ascribe themselves to Islam, and are killed in a terrorist attack, have brought it 

upon themselves by committing an act that puts them closer to kufr than Islam. When they 

mix with the mushrikin it is impossible to distinguish between them and the enemies. 

Therefore, their blood will be spilled without blame (R 6:16).  

 

Another thing that the musrikin has criticized ISIS about, is their use of fire to kill. The 

mushrikin refers to the statement of Allah’s Messenger: “None should punish with fire except 

Allah”, to clarify that it is wrong to use fire as a method of punishment. Dabiq for its part, 

claims that this statement is misinterpreted, and instead they are referring to the statement of 

the Quran: “So whoever has insulted you, then assault him in the same way that he assaulted 

you”, and they claim that this statement confirms that it is permissible to kill the enemy with 

fire (D 7:7). The magazine informs that the Islamic State has released a video that shows the 

execution of a Jordanian crusader, they decided to burn him alive as a retribution for his 

crimes against Islam and the Muslims (see appendix 3):  

 

This week, the Islamic State released a video depicting the execution of the Jordanian 
crusader pilot, Mu’ādh Sāfī Yūsuf al-Kasāsibah. As displayed in the video, the Islamic 
State had resolved to burn him alive as retribution for his crimes against Islam and the 
Muslims, including his active involvement in crusader airstrikes against Muslim lands 
(D 7:5). 

 

By burning their enemies alive, ISIS carried out what Dabiq sees as a righteous form of 

retaliation. The involvement of the enemies in the bombings resulted in the killing of 

countless Muslims, who were burned alive and buried (see appendix 4), and therefore killing 

with fire was just a revenge, an eye for an eye (D 7:6). 

 

4.4 Al-walā’ wa-l-barā’ 

The magazines often refer to the jama’ah of Islam53, a group made up of the believing men 

and women (R 1:7), the best of Allah’s slaves (D 3:11). The jama’ah is the embodiment of the 

true religion (D 5:3), and the believers are therefore urged to cling to it (D 7:44). Dabiq 

informs that the Messenger said that leaving the group will be the same as leaving Islam: 

 
53 (D 1:35), (D 6:10), (D 9:13), (D 11:13) (R 1:8), (R 2:20), (R 3:9), (R 5:2), (R 6:10). 
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“Whoever leaves the Jama’ah by hand span has removed the noose of Islam from his neck 

unless he returns” (D 1:31). 

 

Jama’ah’s most important goal is to revive tawḥīd, especially in matters relating to walā’54 

barā’55, hukm56 and tashri’57. The group’s responsibility is to implement Allah’s command, 

use jihad as a fundamental means for change, and fight the enemies until the religion is for 

Allah (D 1:35). 

 

Dabiq claims that Islam often is portrayed as a religion of peace by Islamic preachers and 

writers. These mushrikin’s purpose is to “Islamize” more “liberal” concepts such as political 

pluralism, religious freedom, and the acceptance of sodomites, and to encourage the Muslims 

to have tolerance and coexist with everyone. By adapting to the concepts of the kāfir’s 

society, they hope to gain more acceptance from them. But the magazine criticizes this way of 

interpreting Islam because these so-called Muslims forgo the concept of al-walā’ wa-l-barā, 

loyalty and disavowal. Instead of adapting these concepts, they should distance themselves 

from the kuffar by performing hijrah, fight them, cultivate enmity and hatred against them, 

and wage war against them until they submit to the truth. Islam and the Muslims are being 

attacked by coalitions of the disbelievers, and Allah informs that the response to this war 

should be to strengthen the ummah’s al-walā’ wa-l-barā’. The believers are allies of each 

other, and they should love those whom Allah loves and hate those whom Allah hates. 

Anyone who prevents Allah’s goal is considered an enemy and is thus to be considered a legal 

target. A person’s background does not matter because the loyalty of a Muslim is only 

determined by his faith, and if he stands in the way of Allah, he should not be considered a 

Muslim (D 11:19-21). Dabiq emphasizes that even if two people shared the same womb, one 

of them could be a believer and the other an enemy: “The American Muslim is our beloved 

brother, and the kāfir Arab is our despised enemy even if he and we were to have shared the 

same womb”. The magazine informs that the Islamic State is for all Muslims, no matter of 

skin color or nationality (D 11:19-21). 

 

 
54 Loyalty 
55 Disavowal 
56 Ruling 
57 Legislation 
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The Muslims in the West have two choices according to Dabiq, either they adopt the kufri58 

religion in the name of Islam that Bush, Obama, Blair, Cameron, Sarkozy, and Hollande 

propagate, and they can live an easy life among the kuffar, or they can perform hijrah to the 

Islamic State where they do not have to deal with the persecution from the crusaders and their 

governments (D 7:62). While living in the West, their children have to attend the kuffar’s 

schools, where they are introduced to the concept of nationalism, other religions and 

sodomites. They are indoctrinated into a system where they are taught to show loyalty to their 

nation or their race instead of showing it to the Islamic people, their religion, and Allah. They 

learn to accept all possible religious deviations and are encouraged to dress up, sing songs, 

exchange gifts, and participate in festivals of kufr and shirk, such as Christmas, Halloween, 

and Easter. This system is contrary to the concept of al-walā’ wa-l-barā’ and therefore the 

Muslim children should not be sent to the kuffar’s schools. Their mothers, who are 

responsible for their upbringing, must ensure that their children know how to distinguish truth 

from falsehood (D 12:34-35). They must prepare them and nourish them with tawḥīd and al-

walā’ wa-l-barā’, so that their hearts become “strict towards the disbelievers and merciful 

towards each other” and “humble to the believers, mighty against the disbelievers, waging 

jihad for Allah’s cause and not fearing the blame of any blamer” (R 5:35).  

 

Rumiyah refers to the many Muslims who call themselves Muslims, even though they have 

abandoned Shari’ah and tawḥīd to join the tawaghit’s59 brigades, detachments, and ministries 

of defense. Rumiyah claims that these mushrikin play with Allah’s religion, and legislate 

things that Allah forbids: 

 

Thus, the mushrikin do not honor the rites of Allah, nor His prohibitions, but only play with 
the religion of Allah and ridicule it, legislating into the religion that which Allah never 
permitted, and thereby they disbelieve in the whole religion (R 6:13).  

 

To disbelieve in Allah, and content with Him in legislation, rule and worship is the greatest of 

all crimes. And Rumiyah believes that the mushrikin forget that their support for the 

crusaders, the Jews, the Rafidah60, the Hindus, the Buddhists, and others, also means that they 

 
58 Disbelief in Islam. 
59 Idolatry; the worship of anything except Allah (plural of taghut). 
60 Rāfiḍah, (Arabic: “Rejectors”), broadly, Shīʿite Muslims who reject (rafḍ) the caliphate of Muḥammad’s two 
successors Abū Bakr and ʿUmar. 
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are supporting the evil torture and massacres of Muslims in the Islamic State and elsewhere 

(R 6:13-14).  

 

According to the magazines, kuffar and tawaghit have formed an alliance of 60 nations to 

fight the Islamic State (D 11:21), among them are the crusaders of America and Europe, the 

formerly-Communist Russia, the Magian Iran, the secularist Turkey, the Kurdish atheists, the 

Rafidah, and the Arab tawaghit (R 4:4). Dabiq claims that parties that normally show frictions 

or outright aggression towards each other, have joined the alliance to counter the Islamic State 

(see appendix 5), and the United States has even tried to approach al-Qaeda in order to limit 

ISIS’s growth: 

 

In order for US President Barack Obama to fulfill his promise to ‘degrade and 
ultimately destroy’ ISIS, he must weaken ISIS’ control of Mosul, Raqqa, and other 
large population centers, as well as stop its expansion. Inadvertently, the 
administration’s cautious approach to military intervention makes al Qaeda – which 
views ISIS as a renegade offshoot – an important player in curtailing ISIS’ growth (D 
9:62). 

 

But even though the enemies have a large army, they do not frighten ISIS, because ISIS sees 

themselves as supported by Allah. The believers will stand steadfast and defend their 

homeland with their blood (R 4:4) until the entire world is for Allah (R 9:28). Rumiyah is 

calling out to Muslims all over the world to join the caravan of jihad and support them against 

their evil enemies (R 4:7).  

 

4.5 Ḥākimiyya 

Ḥākimiyya, securing God’s sovereignty in the political system, is an important issue in the 

magazines. They claim that there should be no authority to the people rather than Allah (D 

14:33). This means that concepts like the civil state, patriotism, nationalism, secularism, 

democracy, socialism, etc. are not legal forms of governance, and everyone who uses these 

concepts to rule their state, will end up in Hell (D 10:44). This underlines the importance of 

establishing an Islamic state. Allah’s Messenger had promised the mujahidin a Khilafah, and 

since the revival of jihad this century, the establishment has been a goal that has occupied the 

heart of the believers. And on the first of Ramadan 1435H, the goal was finally achieved 

when the Islamic State made a declaration that the Khilafah was officially announced (D 

1:37). The establishment opened the way for a unification of the Muslim people under one 

caliphate (D 1:40).  
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Dabiq calls on all Muslims, regardless of background, to perform hijrah to the Islamic State 

(D 1:11), like the Messenger made his hijrah from Makkah to Madinah where he established 

an Islamic State (R 7:27). Hijrah is not only an option for the Muslims, but also one of the 

five pillars of Islam (R 1:7), and thus obligatory (D 1:11). They cannot live among the sinful 

kuffar because it will kill their hearts, and the only way they can live the life of jihad is by 

joining their brothers in the Islamic State (D 3:31-32). 

 

According to the Magazines the mujahidin needs to fulfill Allah’s demands of making the 

entire earth ruled by the Shari’ah of Allah (R 9:28). It is their obligation to protect and defend 

the Islamic State from its enemies:  

 

Here you are today, and Allah has made you inherit this blessed land and He has burdened you 
with protecting it, defending it, and establishing Allah’s rule therein. So beware of Shaytan 
causing you to slip by withdrawing from land or retreating from the frontlines. Rather, be 
patient, persevere, perform ribat, and remain steadfast (R 3:7).  

 

They are advised to be aware that Shaytan will try to tempt them off their path, but with 

patience and steadfastness they will be able to fulfill their covenant.  

 

On the 17th of Muharram 1436 the Islamic State announced its expansion to the Arabian 

Peninsula, Yemen, Sinai Peninsula, Libya, and Algeria, and the establishment of wilayat61 

therein (D 5:3). The magazines informs that if the tawaghit prevents someone from 

performing hijrah to Iraq and Sham, they should continue to try, because until the Hour is 

established, the door will be opened to them. And if they cannot travel directly to the state, 

they should travel to any other wilayat or outposts of the Khilafah (R 4:3). From there they 

can uphold another solid structure of Islam, support the religion of Allah, and make His word 

supreme (R 3:9).  

 

In Dabiq the believers can find advice on how they should embark the hijra. They are told that 

they should not be afraid of not succeeding, because most of those who have tried have 

successfully reached the Khilafah and with help from Allah they will be brought safely to the 

land (D 3:33). The believers are encouraged to bring with them their parents, siblings, 

 
61 Province 
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spouses, and children (D 2:3), but they must also be prepared to lose loved ones and friends, 

and leave their comrades and homelands:  

 

Thus, the group that fights, having traversed the path of waging jihad for Allah’s cause, must 
grasp the nature of the battle, and what it demands for reaching its goal, that this path must be 
paved by the blood of its righteous, and that this way requires losing loved ones and friends 
and leaving comrades and homelands. Such did the Prophet’s companions, who are the best of 
the creation after the prophets, endure the bitterness of hijrah and the loss of wealth, family, 
and homes, all for the cause of Allah (R 8:24). 

 

They should have patience and remember that all of it is for the sake of Allah (R 8:24). If they 

have an excuse for not performing hijrah themselves, they still have duties to motivate other 

Muslims to perform it. They should organize bay’āt62 to the Khalīfah Ibrāhīm and publish as 

much as they can about them. They should gather people and make public announcements of 

bay’ah (D 2:3). Dabiq also recommends them to wage jihad by themselves with the resources 

they have. They can use a knife, a gun, explosives, or other tools to kill their enemies (D 

14:17).  

 

The believers should not worry about such things as money or accommodations. Dabiq 

informs that there are plenty of houses for both the believers and their families. They 

nevertheless urge the faithful to have patience because there will still be things that need to be 

improved. The Islamic State is at war, and that will affect their citizens (D 3:33). Rumiyah 

asks the believers to not hasten their hijrah, because without the Islamic state, there will be no 

victory (R 13:17).  

 

In the magazines there are several references to statements from ISIS’s enemies about the 

movement and the state. In an article in Dabiq from March 2015 (D 8:64), purportedly written 

by the kidnapped British journalist John Cantlie (D 7:81), he is referring to the discussion 

about whether the Islamic State should be considered a country or just a terrorist state. In 

Obama’s speech to the nation on 10th of September 2014 he declared that the Islamic State 

should be considered a terrorist organization, pure and simple. But Dabiq also shows that the 

United State considered ISIS as an incredibly powerful threat. In an interview with CBS, 

Obama’s own former defense secretary Chuck Hagel talks about how well-organized, well-

trained, well-funded and strategic ISIS is, and he also mentions their sophisticated social 

media programs: 

 
62 Pledges of allegiance 
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We’ve never seen an organization like ISIL that is so well-organized, so well-trained, 
so well-funded, so strategic, so brutal, so completely ruthless. We’ve never seen 
anything quite like that in one institution. Then they blend in ideology … and social 
media. The sophistication of their social media program is something that we’ve never 
seen before. You blend all of that together, that is an incredibly powerful new threat (D 
8:64).  
 

With their brutality and completely ruthlessness, Hagel sees them as an incredibly powerful 

threat (D 8:64). 

 

According to Cantlie, the Western media sporadically refers to the Islamic State as a country, 

but most of them still find it uncomfortable to think of the State as a country:  

 

As uncomfortable as it may be for many in the West, there’s little reason why the State 
shouldn’t be considered a country. Countries can be born in days, in hours during a coup, or in 
minutes at the signing of a paper, they have been for centuries. So there’s no reason this one 
shouldn’t have been born the way it was. And if it’s not the Islamic State’s country, then just 
whose is it? (D 8:65). 

 

Cantlie claims that the Islamic State is more than a mere “organization” considering their 

plans to produce their own currency, primary schools for the young, and a functioning court 

system. And he states that at some stage the enemies need to face the fact that the Islamic 

State is a country, and then they obviously have to consider a ceasefire (D 8:64-66).  

 

Rumiyah declares that ISIS does not fight the crusader occupation or the Arab apostates for 

the sake of land, but rather in order to raise the word of Allah over the land. They also believe 

that the enemies have other intentions for the war than economic, political, or financial goals:  

 

Any slogan raised for any battle between us and them, other than the slogan of religion, is an 
utter lie and deception, for the enmity of the kafir asli [a kafir who was never Muslim and does 
not claim to be Muslim, like the Jews, Christians, Hindus, and Buddhists] or the murtadd 
against the muwahhid mujahidin is never based in an economic or political motive. It is only a 
battle between kufr and iman, a battle of ‘aqidah, a matter of religion (R 2:19). 

 

The magazine concludes that it is only a matter of religion. Otherwise, it would have been 

easier for ISIS and their enemies to find some middle ground and compromise. It is a crusade 

against the Muslims, as the magazine claim that Bush has declared several times: 
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The old colonialism was but a front for the Crusaders, just as it is today a front for the 
Jews and Christians. Indeed, the “Caesar of Rome” Bush has declared multiple times 
that, “It is a Crusade!” So why do people lie and deny this (R 2:19)? 

 

Rumiyah underlines that anyone who blames this war on anything other than religion is a liar 

(R 2:19).  

 

I have here given a presentation of the material in the magazines that can be linked to the 

central pillars of Salafi-Jihadism, tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, and ḥākimiyya, 

and I will now move on to the discussion section where I discuss this material. 
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5 Discussion  

Based on the presentation above, I will now analyze the material. First, I will answer research 

question one, and I will discuss the five pillars of Salafi-Jihadism, tawḥīd, jihad, takfīr, al-

walā' wa-l-barā' and ḥākimiyya. Thereafter I will answer research question two, and I will 

discuss how the pillars relate to Juergensmeyer's concepts of a cosmic war, satanization and 

theater of terror. 

 

5.1 What is the nature of the discussions pertaining to what Shiraz Maher calls 

the central pillars of Salafi-Jihadism (tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, 

and ḥākimiyya) in the publications of Dabiq and Rumiyah? 

 

ISIS claims to be a Muslim movement, and in fact the only movement who follow the correct 

doctrine. This means that for them all other interpretations of Islam are misinterpretations and 

thus something that must be prevented. There is only one right path to Allah (D 6:11) and 

those who do not follow this path are considered non-Muslims and thus an enemy of Allah (D 

2:6). The majority of Muslims believe that the movement’s ruthlessness and brutal acts of 

violence do not belong in Islam (Pew research Center 2015), and many Muslim countries 

have therefore chosen to support the fight against the movement (R 4:4), to prevent their way 

of thinking from taking root and spreading further. 

 

Maher considers ISIS’s interpretation of Islam to be part of the Salafi-Jihadi tradition (Maher 

2016:6). A tradition which he believes is characterized by their particular interpretation of the 

Muslim concept’s tawḥīd, jihad, takfir, al-walā’ wa-l-barā’ and ḥākimiyya (Maher 2016:14). 

In the magazines it becomes clear that these concepts are important to ISIS, as the magazines 

place so much emphasize on them. 

 

5.1.1 Tawḥīd 

The magazines are based on Allah’s words and will, and it serves as a guide to the right path 

(D 15:27). Readers get to know who Allah is, what qualities He has and what He expects from 

His followers. One thing that is particularly emphasized is His role as the one and only god, 

who has no one by his side (R 1:5-6). As the Lord of everything, He has all the power in the 

world, He created it, He controls it, and He decides when it will end (R 13:7). He is the only 

one that should be worshiped and obeyed (R 1:5-6), and He has the human’s destiny in His 
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hands. If they behave and do what He wants, they will receive a great reward and end up in 

Jannah (R 4:24-25), but if they do not, they will be punished and go to Hell (R 1:6). Humans 

do have free will, but they do not seem to have much choice but to do what Allah commands. 

if they want to make the best of their situation. 

The magazines remind the readers that the concept of tawḥīd, that Allah is the one and only 

that encompasses all aspects of existence, is the most fundamental concept of Islam. If one 

chooses not to believe in this concept, one cannot in any way be considered a Muslim (R 1:5-

6). Perhaps ISIS has a point. If Allah is the only god, He is the one who has created 

everything, and no other gods exists, then why should the humans obey and worship anyone 

else? Those who worship other gods will not get any help, because the god that they worship 

does not exists. And by worshipping someone else than Allah, they would take away the focus 

from Him. In addition, there is a risk that if humans created their own gods, they would have 

come up with ideas that their god had other rules than Allah. The rules could even be the 

opposite of what Allah had commanded. And because ISIS wants the entire world to be ruled 

by Allah, they need to have focus and promoting the importance of tawḥīd.  

 

5.1.2 Jihad 

Allah wants the entire world to be ruled by Islam, and to make that happen He needs ISIS to 

help him. Therefore, He has commanded them to fight His enemies, until there is no territory 

that is not ruled by Shari’ah (D 1:35). The magazines highlight that jihad, the protection of the 

faith (R 3:7), and the fight for Allah is the most important life tasks for His believers (D 

15:80), and all believers should therefore run out to the battlefields (D 15:80). Allah will of 

course support them (R 1:3), but it is the mujahidin that need to fight the battles on the 

ground. Their trust in Allah will be crucial because the fights will be hard, and they will be 

tested with fear or even death (R 3:21). But the magazines emphasize that the believers should 

not be afraid of dying, quite the contrary, because the sooner they are killed, the sooner they 

will go to Jannah (R 10:19), so dying in a battle is seen as a reward rather than a punishment. 

The believers’ life in the Dunya will be hard, and to go through Allah’s tests, will demand 

both patience and steadfastness (R 4:4). When they pass the tests, they will go to Jannah and 

live a happy life in eternity, so it will probably be worth all the pain. But why does Allah need 

to test them with Jihad? Is it to prepare them for something more? According to the 

magazines the tests will show Allah who is a true believer and who is not, and one can assume 

that the tests will prepare them for other tests in the Dunya as well, but it does not seem like 
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the fighting skills and the patience will be necessary when they arrive in Jannah. At least the 

magazines present Jannah as the paradise where there is no pain, in the contrary to Hell. So 

perhaps Allah just need them to fight for Him or want them to fight for Him, because He 

wants them to make the entire world to Him, and those who really make an effort for Him are 

those He loves and those He wants to meet again in Jannah.  

 

5.1.3 Takfīr 

Many people believe that those who are born Muslims are Muslims as long as they believe in 

Islam. But ISIS claims that this is wrong. According to them, only a true believer can be 

considered a Muslim (D 11:19-21). The rest of the so-called Muslims should therefore be 

excommunicated from the religion, a process that ISIS also referred to as takfīr (R 10:14). The 

magazines write a lot about this subject, and it seems important to them that their Muslim 

readers understand what is required of them63. They warn against Muslim scholars and leaders 

who have misinterpreted the religion, by making it more liberal (D 11:19-21) or by mixing it 

with other systems of governance (D 10:44). The magazines claim that these non-Muslims are 

tempted by things in the Dunya, and many of them choosing jobs, salaries, and prestige (R 

5:28), instead of Allah’s path. These so-called Muslims will never go to Jannah, and instead 

of being brothers and sisters, they will be considered enemies (R 2:5-6).  

The magazines inform their Muslim readers that they should be careful who they trust. That 

someone claims to be a Muslim leader or scholar, does not mean that He will teach them the 

right path (R 1:29-30). Many of them represent a liberal interpretation (R 5:28) and some of 

them even fight against the Islamic State (R 3:6). The only right place to be, if the believers 

want to avoid being influenced by their enemies, is in the Islamic State, and therefore the 

magazines are calling out for the Muslims to perform hijrah to the Islamic State before it is 

too late (D 3:31-32).  

The magazines claim that the crusaders have started a campaign against the Muslims and 

Islam with the mission to wipe them out (R 12:33). The enemies are a threat to the very 

existence of Islam, and ISIS must therefore use all means to prevent this. It would probably be 

an advantage for ISIS if they had more allies, something that would have been possible if they 

had gathered all Muslims against the crusaders, instead of dividing them. But the correct 

 
63 (D 10:3), (D 11:19), (D 12:34), (R 1:8), (R 2:5), (R 3:25), (R 6:14), (R 6:8), (R 7:18). 
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interpretation seems to be more important to ISIS than winning this fight. So, unlike the 

crusaders who choose to ally themselves with anyone who is against ISIS (R 4:4), ISIS 

chooses to stand alone and fight for what they truly believe in and protect it even if it costs 

them their lives. After all, they are supported by God (R 1:3), so to them it does not matter 

how many enemies they have, they will still win this fight in the end.  

 

5.1.4 Al-walā’ wa-l-barā’ 

The true believers are commanded to hate those whom Allah hates and love those who Allah 

love (D 11:19). And separating between loyalty and disavowal or the concept of al-walā’ wa-

l-barā’ is therefore important to ISIS. The magazines remind their readers who are their 

enemies and who are their allies. And they tell them that a true believer is not allowed to help 

the unbelievers under any circumstances. This means, among other things, that they cannot 

sell them anything or offer services such as transport. The believers must separate themselves 

from the non-believers and join the believers in the Islamic State, otherwise they are seen as 

the enemy themselves (R 6:16). 

 

When they perform their hijrah, they must be prepared to lose their family and friends (R 

8:24), but they do not need them anyway, because when they arrive in the Islamic State, they 

will join a group of believing men and women (R 1:7), who will be their sisters and brothers 

(D 15:29). Their background does not matter, and as long as they chose the right path (D 

11:19-21), Allah will be forgiving (R 11:7), which means that Jannah is basically available to 

everyone. 

 

Many believers will find that their former friends and family members suddenly have become 

their enemies. The question is why does Allah need to set such hard boundaries between the 

believers and non-believers? This seems quite extreme. But without a clear boundary it would 

be difficult for the believers to distinguish between their enemies and their allies. How will 

they know who they should fight and kill, and protect themselves from if the instructions are 

not clear? Another problem with not setting a boundary is that the Muslims get other options, 

and why should they choose to fight for Allah and sacrifice their lives if there was an easier 

path to Jannah? The boundary seems to be there for a reason, and Allah has informed them 

that they should hate those whom He hates (D 11:19-21). 
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5.1.5 Ḥākimiyya 

According to the magazines, Allah should have sovereignty in the political system. The 

concept of securing this system is known as ḥākimiyya (D 14:33). It is not only believing in 

other gods that is a problem, but also using other types of governance. For Allah, there is only 

one law that should apply, namely His Shari’ah. There should be no authority to the people 

rather than Allah, and therefore competing systems of government such as nationalism, 

secularism, and democracy cannot be accepted (D 10:44), because they are setting aside His 

law (D 15:32).  

 

The believers do not have the opportunity to create their own system and there is no point in 

them trying to make any major changes in the world, as a change would mean that they are 

changing something that Allah has already created for them. Nor would they need the systems 

to regulate anything since Allah already has made a complete system for them. Their roles in 

the Islamic State are clear, the men should fight for Allah (D 1:35), and the women should 

give birth and raise the new generation (R 9:18- 20).  

 

They do not have to worry about hunger, poverty, death, or lack of food. When the believers 

meet these situations, they should know that it is just tests conducted by Allah. It is the 

believer’s responsibility to go through these tests, to show Allah that they are true believers, 

and deserve a place in Jannah (R 3:21). Therefore, they should welcome these tests and not 

try to avoid them. The only change they should make in the Dunya is the implementation of 

Allah’s law. 

 

All these pillars are important to ISIS and their interpretation of Islam. If they allowed other 

gods or other political systems, Allah’s power would have been reduced. If they did not know 

how to separate their allies from their enemies, they would not know who they should fight 

and who they should protect themselves from. And if they did not have a tool they could use, 

they would not be able to achieve their goal. So, if one of the concepts was removed, it would 

not have been possible for them to make the world entirely to Allah. 
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5.2 How can the interpretation of tawḥīd, jihad, takfīr, al-walā’ wa-l-barā’, and 

ḥākimiyya, as presented by ISIS in Dabiq and Rumiyah, be analyzed in relation 

to Juergensmeyer's theoretical concepts of cosmic war, satanization, and theater 

of terror? 

 

5.2.1 Cosmic War  

According to Juergensmeyer, religious violence is a phenomenon that originates in the real 

world (Juergensmeyer 2017:9). Usually it starts as a confrontation, but when it is linked to 

religious symbols such as bloodshed (Juergensmeyer 2017:xiv), it can be transferred into what 

Juergensmeyer calls a cosmic war (Juergensmeyer 2017:201-202), a metaphysical war 

between God and Satan, where God is representing the good and Satan the evil 

(Juergensmeyer 2017:184). The war between ISIS and their enemies fits under this concept, 

ISIS is fighting for the sake of Allah (R 3:8), and their enemies are fighting for Satan (D 

14:12-13). ISIS’s goal is to spread the correct Islam to the entire world (R 9:28), but their 

enemies stand in their way and because Allah hates these enemies, ISIS should do the same 

(D 11:19-21). This hostility will not end until the mythology is redirected, or until one side or 

the other has been destroyed (Juergensmeyer 2017:203). But even though it may seem 

difficult to find a peaceful solution, Juergensmeyer still believes that it may be possible, if one 

tries to solve it on a moral level, by approaching the enemy with respect for their religion, as 

well as their legal and moral values (Juergensmeyer 2017:297). 

 

The magazines claims that one of Allah’s demands is that ISIS should fight for Him, and this 

Jihad will continue until the entire world is for Allah (D 15:33). Allah will not fight His 

enemies himself, but He will be by their side and support them (R 4:4). ISIS will get a reward 

for their actions and that should be enough to make them follow this call (R 4:24). If they do 

not follow this call, they will get punished in Hell (R 5:3), so basically, they have no choice 

but to do as Allah command. The battle is in reality a battle between God and Satan, but 

instead of fighting each other, they are using the humans to fight for them. They themselves 

are only the commanders who send their troops into the battlefield to sacrifice themselves for 

the cause. But Allah does not really need ISIS to win this fight, because according to the 

magazines Satan is weak and Allah is the almighty (D 9:51). So, if Allah had willed, He could 

have easily eliminated Satan from the world. So why is He using ISIS to fight the battle for 

Him? Waging this war with ISIS seems like a much more cumbersome solution. And all the 



47 
 

aggression he experiences because of His hatred, is it really worth it? If He wanted to take 

revenge on the enemies and Satan, then why did He not send them to Hell immediately, 

instead of letting them enjoy their lives in the Dunya? Perhaps Allah has His own ulterior 

motives with His actions, after all He knows what will happen. He knows that His enemies 

will go to Hell and that the entire world will be His, and He should already know that He will 

get his revenge in the future, either through ISIS or by using His power. 

 

The question is whether there really is a cosmic war going on. Does God really want to 

eliminate Satan, or is He just keeping him here to use him to achieve something else? Dabiq 

warns that Satan will try to tempt the Muslims to choose another path than Allah’s (D 5:24), 

like Allah tests the Muslims to see who is a true believer and who is not. It seems very 

convenient for Allah to use Satan in His tests, because those who allow themselves to be 

deceived by Satan are obviously the disbelievers. Satan has already promised Allah that he 

will not tempt the sincere worshippers among them (D 14:3), so he is obviously picking his 

allies from the disbelievers. The question is how Satan knows who is a real worshipper or not, 

if Allah has not already told him, or does he have that much power himself? If one assumes 

that Allah needs Satan to decide who should go to Jannah or not, then there is a good reason 

why He does not eliminate him. And If Allah has the powers that the magazines claim, then 

He obviously has an ulterior motive for continuing this war. 

 

The humiliation and marginalization that the Sunni Muslims experienced under the Shiite rule 

(Juergensmeyer 2017:73) may have been a possible starting point for this cosmic war. The 

Shia Muslims are still one of ISIS’s biggest enemies, and the magazines have devoted a series 

of articles exclusively to Shia Islam’s misinterpretations of Islam64. But the magazines on 

their side vehemently deny that this war has anything to do with earthly desires at all. They 

claim that ISIS is not fighting for more territories in the Dunya, and that their enemies have 

no economic, political, or financial motives. Although the enemies have gathered many 

Muslims in their fight against ISIS (R 4:4), the crusaders are seen as the real mastermind 

behind this war, and the real reason why they are fighting ISIS is that they want to wipe them 

out (R 12:33) from the Dunya. The magazines argues that ISIS is only fighting for the sake of 

 
64 (R 11:22-27), (R 5:34-35), (D 13:32-45), (D 11:16-17) 
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Allah, while the motive of their enemies is to destroy Islam, so the war is then only about 

religion, and therefore, the magazines see no solution to this war (R 2:19) 

 

Whether ISIS is right or wrong about the cause of this war can be discussed, it may be that 

they have reached a point where they are no longer able to see that this war had an earthly 

starting point. If it started as humiliation, ISIS’s members could have solved the problem by 

converting to Shiism. But they stuck to their religion and became even more religious along 

the way. They fought for their faith and religion and were willing to sacrifice their lives for 

what they believed in. So, the question of whether this war was about humiliation from the 

beginning, or if it was only about religion, remains unanswered. 

 

Is it still possible to find a solution to this war? Can the Western world and their allies ever 

accept the legal and moral values of ISIS? And will ISIS accept this approach? According to 

ISIS they will not stop the jihad before the entire world is for Allah and the Western world 

and their allies will of course never accept this idea. So, if they cannot find a solution, then 

they have no choice other than to continue this war until one of the parties are destroyed. ISIS 

will win either way because they do not really care about the Dunya, so they have nothing to 

lose. Their enemies who care about their lives in the Dunya can only hope that ISIS is wrong 

and that they do not end up in the fire when they die. 

 

5.2.2 Satanization 

The way ISIS sees their enemies can be explained as what Juergensmeyer describes as the 

process of satanization. By giving their enemies evil characteristics (Juergensmeyer 

2017:225-228), they can be transferred into a faceless group of people (Juergensmeyer 

2017:217). This means that ISIS’s enemies are legal targets and because women and children 

are seen as representants of an evil community, they become legal targets as well. Everyone 

that does not obey Allah are His enemies, and according to the magazines, Allah has a lot of 

enemies (D 11:21). Only the true believers are on His side, which means that all other humans 

in the Dunya are His enemies, even those who do not fight them directly (D 15:28). 

According to Juergensmeyer’s theory the evil enemies cannot be changed and therefore they 

need to be destroyed (Juergensmeyer 2017:270). 

 

ISIS has been criticized for its harshness and brutality, as well as for killing innocent people 

especially Muslims. The magazines are responding to this criticism and denies that ISIS has 
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killed innocent people. Most people in the Dunya today have heard about Islam and have 

access to the message of Allah. So, they have no excuse for not dedicating themselves entirely 

to Allah. The Islamic State is welcoming all Muslims to their state (D 1:11), and there is no 

excuse for not performing hijrah (D 2:3). They are even offering them another option, by 

killing the enemies in their homeland (D 15:29), they can become martyrs and go directly to 

Jannah (R 13:4). Those who do not take any of these opportunities, are seen as enemies even 

if they are so-called Muslims (D 1:11). If they mix with the enemy in their countries, they 

have themselves to blame if they fall victim to a terrorist attack. By living in the enemy’s 

society, they are supporting those who fight against Islam. Muslims, women, and children are 

not the main enemies but if they are mixed with the non-Muslims men, it is not always 

possible to separate them from the main enemies (R 6:14). When ISIS conquer new lands 

women and children who are not carrying a weapon (R 9:7) are normally taken as slaves, 

instead of being killed. They are seen as a resource and therefore it is more beneficial for ISIS 

to take them as slaves than killing them (R 1:35). 

 

The enemies of ISIS are misguided by Satan who has tempted them to be Allah’s enemies and 

not follow Allah’s rules. ISIS’s enemies are allies of Satan, but they are not deemed to be 

cosmic foes forever. ISIS welcomes people from all over the world to make hijrah to the 

Islamic state, and they will be welcomed as sisters and brothers (D 4:9). Many of them have 

previously been on the enemies’ side and legitimate targets, but once they join ISIS they will 

be seen as one of them (R 7:19) and Allah is merciful and forgiven (D 4:14).  

 

According to the magazines, ISIS does not see the world as entirely black and white. 

Although those who are not on their side are evil, many of them have the opportunity to 

become ISIS’s allies if they chose to join them and devote themselves to Allah. At least those 

who have not fought them directly. ISIS actually wants their enemies to join them and by 

putting a lot of effort into their media propaganda (D 8:64), they hope that it will lead to more 

people will be joining them. All humans are created by Allah, and the only reason why they 

are on the enemies’ side is because they have chosen to not follow Allah’s path. At least they 

are evil by the choices they have made, but since Allah created them, they are probably not 

born evil. Because why would Allah create evil humans if He knows that He will end up 

hating them.  
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5.2.3 Theater of Terror 

Juergensmeyer talks about the theater of terror, where the modern form of terrorist attack is a 

performance. The attack itself takes place on the stage (Juergensmeyer 2017:157) and those 

sitting safely at home watching the attack on the news are the audience (Juergensmeyer 

2017:155). The more attention an attack gets the more successful it is (Juergensmeyer 

2017:174). The purpose is of course to kill as many as possible (Juergensmeyer 2017:151), 

but it is also an effective way of scaring its audience (Juergensmeyer 2017:174). 

 

The magazines are encouraging ISIS to carry out attacks in their homelands, and they 

emphasize that it is important that the terrorist attacks can be linked to the Islamic State, so 

that it does not seem like a random killing (D 4:44). They have published guides on how to 

carry out terror attacks, and how to cause as much damage as possible (R 9:49). Their goal is 

to create terror and fear (D 7:37), and to show their enemies that they are still strong (R 10:5). 

The magazines brag about their terrorist attacks which they call just terror. In the Manchester 

attack in 2017, nearly 100 people were injured and killed. The attack got enormous attention 

since it took place in a concert arena in the heart of the crusader’s stronghold (R 10:5). But 

one of the most startling things ISIS has done, are the killings where they set fire to their 

victims. In 2015 ISIS published a video showing ISIS setting fire to a Jordanian pilot, the 

video was spread all over the world (D 8:64), and became a symbol of ISIS’s brutality and 

complete ruthlessness. ISIS has been criticized by other Muslims for their use of fire. The 

reason is that other so-called Muslims has interpreted Islam as if fire should only be used by 

Allah. But Dabiq underlines that ISIS is not using fire without reason, because they see it as a 

righteous form of retaliation, and they compare the bombing of the Islamic State with the 

punishment with fire (D 7:7). 

 

ISIS is fighting for Allah and their aim is to conquer the world for Him, but why do they have 

to use such brutal means, is it not more important for them to fight for more territory around 

their own homeland? They kill and frighten their enemies with their terror, but they do not kill 

that many people and the likelihood that the crusaders will carry out more severe attacks 

against them increases with their brutality. By using terrorist attacks as their weapon, they 

probably also increase the number of enemies. ISIS clearly show that they want to appear 

powerful, the question is whether the cost of their attacks will not be greater than the benefits. 

ISIS can of course blame Allah for carrying out these attacks, and since the enemies are going 

to Hell anyway, it does not really matter that much whether they are killed now or later. Allah 
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himself uses such brutal methods when He casts them into the eternal fire, so why should not 

ISIS be allowed to use them. 
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6 Conclusion 

The magazines are good resources for understanding ISIS. They provide a detailed description 

of ISIS’s worldview, explaining who they are, what is required of them, and why they do 

what they do. They describe ISIS’s relationship to God, how they should treat their enemies 

and how they should relate to other Muslims. 

 

The magazines place a strong emphasize on the Salafi-jihadist pillars, and a considerable 

portion of its content reflecting that focus. ISIS can therefore be placed within the Salafi-

Jihadi tradition, but what distinguishes them from other similar movements, is their brutality. 

This brutality has been heavily criticized, and although ISIS provide logical explanations for 

their use of violence, it is still possible to find weaknesses in their interpretation. But for ISIS, 

their actions are a necessity to achieve the goal of making the whole world Islamic for the 

sake of Allah, and although their relationship with Him may seem rather strained and the pain 

He inflicts on them may be brutal, it is their view that it is He who controls their destiny, and 

thus they have no choice but to obey Him. 

 

Juergensmeyer’s concepts provide a deeper understanding of how ISIS view their enemies, 

and how they use a cosmic reality to create an understanding of their own situation. It is God 

who drives ISIS into war, and Satan who is held responsible for this conflict. Without the 

cosmic dimension, the situation would look completely different, ISIS would have no one to 

fight for, their enemies would have a completely different status and the motivation to carry 

out such spectacular terrorist attacks abroad would probably be reduced, and their prisoners of 

war would most likely have been treated better.  

 

I have selected my material from a Salafi-Jihadist approach, but it would be interesting to use 

other approaches on the text. Perhaps it would be possible to find other Pillars in the 

magazines that I have not discovered, or one could have compared ISIS’s relationship to God 

with other religious group’s relationships to their God. Allah makes the believers do 

everything for Him, while he Himself sits safely at a distance, commanding them to sacrifice 

themselves for His cause. Therefore, another perspective that could be interesting to examine 

is God’s role as commander in war.  
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8 Appendix 

Here are some pictures from the magazine, that is relevant to my thesis. Appendix 1 is an 

example of how the magazines writes their articles. Appendix 2-4 are examples of pictures 

that they use, and Appendix 5 is an example of how ISIS explain the enemies’ alliances.  
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